Bux. BA 24/044

«PSITYUTE NPUTHOBJEHOI'O 3 PYKU THOBUTEJIS» (€p. 22, 3)
Iocaannsa Apxuepeiicbkoro Cunony YI'KIL B Ykpaini
II0/10 BifiHU TA CHPAaBENJIMBOI0 MUPY B KOHTEKCTi HOBHX i1e0s10rii

Hozeo cnacinns bnuzvke 0o mux, wo Hozo boamucs,
wob cnasa Hoeo nepebdysana 6 kparo nawim (Ilc. 85, 10).

Hopori B Xpucri!

Beryn

1. Bxxe necatp pokiB MM JKMBEMO B YMOBAax BiiiHH, a 3 HHMX JIBa POKH YKpaiHa 3aHypeHa B MOIYyM s
BU3BOJIbHOI BIMHM BiJl IOBHOMACITA0OHOTO Hamanay pociiickkoro arpecopa. Yac BifiHM - HaJa3BUYANHO
OOJICHHMI 1 JKOPCTOKMH: BOHA 3aBIa€ HE3JMIYEHHUX TPaBM KOXHIM JIIOAMHI Ta BCbOMY CYCIUIBCTBY.
[{ogHs MM OTPUMYEMO TparidyHi 3BICTKH MpPO 3aru0enb YKpaiHIiB; 0araro XTo BXKe BTPAaTHB PIAHHUX
1 Ipy3iB; MU CTAaEMO CBIAKaAMU PYWHYBaHHS TOTO, IO € JIJIsl HAC HAIOPOXXYUM, - Haloi baThKiBIIMHH,
HaIIOTO CIMEHWHOTo J00poOyTY, HAIIOTO MIACTA, HAKUX MPiil. Y Takux oOCTaBUHAX JYXKE 3PO3yMLUIOI0
€ CXWIBbHICTh JIOMIMHU IIUIKOBUTO BIJTATHCS EMOIlisSIM: TOPUHYTH y Bimuaii Ta Oe3Hajito abo X
JI03BOJIMTM HEHABUCTI 3amaHyBatd B ayunl. L{i mouyTTs, posnad 1 HEHaBUCTh, MOHEBOJIOIOTH HAcC
W ypaxkylOoThb Hallly TIAHICTb, SIKy JapyBaB Ham TBoperb. Taki HacTpoi 0GararboX yKpaiHLIB A00pe
nepefani cioBamu ncanmocmiBig aBuna: «Jlyma most - ctpuBokeHa Haamipy. Tu x, Tocmonm, -
nokine?» (Ilc. 6, 4); «Jloku Mmiit Bopor Oyae 3HOCHUTHUCH HaJA0 MHOIO? 3IVISHBCS 1 BUCIyXall MEHe,
o I'ocnionu, miit boxe!» (Ilc. 13, 4). BogHoyac skach yacTMHA CyCHUIbCTBA OalayXie: JEsAKl JIIOAH,
SKUX BilfHAa 3aTOpPKHYJIA, MOXXE, MEHIIe, HiK 0ararboXx IHINWX, HaMararoThCs 1I HE TOMidaTH, HiOU
3a0yTH Mpo Hei. 3a TaKoK MO3UIEI0 MOXKE XOBAaTHUCS SIK NICUXOJOTIYHUN MEXaHi3M CaMO3axHUCTY, Tak
1 MOpajbHa XBOpo0Oa 30ail1yKiHHS.

2. IlepenyciM BapTO HaM YCBIIOMHTH, IO JJIsl IEPEMOTH B OOpOTHOI 3 TAaKUM MiJACTYIHHUM BOPOIOM
MOTpiOHa BUTPHUBAIICT,. BOHA HE Mae HIYOTO CIUIBHOTO 3 OalIyKICTIO YM BiIMEKYBAaHHS BiJ TOTO,
YUM KUBE KpaiHa 1 Hapoi. HaBmaku, BUTpUBANICTh 3aBXKIM MOB’si3aHA 3 aKTHBHICTIO, 13 KEPTOBHOIO
11000B’10, SIKa TOTOBA 0 CITYKIHHS BIPOJOBXK TPUBAJIOTO MEPioAy: «3a BUTPUBAIICTIO K HEXal CIIiA0M
ime unH gockoHanmui» (Sk. 1, 4). KoporkouacHuM BHOyXOM MOYYTTIB ab00 €HTy31a3My HE MOXKHA
3[10JIaTA JOBTY AHWCTAHIlIIO, SiKa TOTpeldye€ BUCHAXKIMBHUX 3ycwib. Hemapma mutpononut AHIpeit
[HenTumpkuii nepekoHyBaB Mononb: «He 3puBaMu onHi€l XBUIMHY, JHIIe O€3yNMMHHUM HaNpPy>KEHHSIM
1 OE3yIMMHHUMHU KEPTBAMH aXK JI0 KPOBI Ta CMEPT1 Oararbox MOKOJIIHB JBUTaeThcs Hapom [1]. Lle myxe
no0pe po3yMIIOTh Hallll 3aXWCHHUKH, SIKI TPUMAIOTh BapTy 1 CTPUMYIOTh arpecopa IIOAHS, YIPOIOBX
JOBTUX TIKHIB 1 MicAwiB. ToMy MU 3aKJIMKaeMO BCiX 70 BUTPUBAJIOCTI i O aKTHBHOTO YHHY JIIOOOBI,
a HUHIIIHIM TOCJIAHHSIM IMparHeMo MOJaTH IMEBHI MOpaJibHI 3acajy 1 MPUHLMUIIM, Ha SKUX MOXKHA
OyIyBaTu TPUBAJIUM 1 CIPABEIIUBUN MUp y Hallii baTbKiBIIUHI.

3. Take 4iTKe pO3yMiHHSI MOPAJBHUX 1 JYXOBHHUX 3acajl, IKHUMH MU KEPYEMOCS B HAIIMX JIAX MiJ 4ac
BIMHM 1 Ha SKUX OyayBaTUMEMO Hallle MaiOyTHE MiCis ii 3aKIHUCHHS 1 JOCSITHEHHS CIPaBETMBOTO
MUDY, € KOHYE MOTPIOHUM, 1100 HaIll BUTPUBAJI 3yCHUIUIS OyJu LIJIECTIPSIMOBAHUM PYyXOM /10 OMPISTHOI
nepeMoru. XpucTUSHCTBO 3arajioM i couiaiabHe BueHHsS Karonmuipkoi LlepkBu 30kpemMa MaroTh TpUBAITy
TpaJuIlif0 OOTOCIOBCHKOT Ta (iT0COPCHKOT TyMKH MPO MHUP Ta BiifHY, sIKa € CIYIITHOIO B TEMEPIITHIX



yMoBax Hamoi kpainu. OTxxe, Halla MeTa - MOAUIMTUCS 3 YKPAiHCHbKUM CYCIIJIBCTBOM 1 BCIMa JHOIbMU
100pO1 BOJII aKTYalIbHOIO YaCTKOIO IIMX CKapOIB.

4. Biitna Pocii npotu Ykpainu cTaBUTh nepej 6araToBiKOBOIO XPHUCTUSHCHKOIO TPAJAMIIIEI0 PO3YMIHHS
MUpY Ta BIHHM HOB1 BUKIHUKH Ta mpoOnemu. Ha MibKHapomHii apeHi MH 0a4uMO MIATPUMKY HaIloi
JepKaBy, ajie BOAHOYAC 3IIITOBXYyeMOCA 13 OpakoM po3yMiHHs Bci€i MIMOMHU Ta CEpPHO3HOCTI MOAIH,
31 CIIOMIBaHHSIMU Ha JIETKE BUPIMIEHHS KOHQUIIKTY. [HKOJIM YyeMO HAATO MOCHINIHI 3aKJIUKU 10 MUY,
SKHUH, Ha Kajlb, HE 3aBK/JU OB’ SI3yI0Th 13 HAJIEKHOIO BUMOIOKO cripaBeaauBocTi. «PaHy Hapogy moro
JIKYIOTh JETKOBaXHO, Kaxyuu: Mup! Mup! - a mupy Hemae», - Kiuue npopok €pemis 10 HAIIOTO
cymminHa (6, 14). Tox XpUCTUAHCBKE BYEHHS NPO MHUP Ta BifiHY BapTO pO3MISAATH B KOHTEKCTI
CY4aCHOT'0 YKpaiHCBKOT'O JOCBIily, 1100 BOHO MPHHECIO HaM OaxkaHl IO i OCBITUIIO €BAHI€JIbCHKOIO
MPaBIO0 HAIll MparHeHHs Ta 3ycwuis. Lle mocmanHs Mae Ha MeTi, 3 OAHOTO OOKY, OTIOMOTTH HAIlTUM
JIONAM CTaTH PO3CYUIMBIIIMMH 1 MIIHIIIKNMH, 30araTUBIINCH JaBHHOIO XPHUCTUSHCHKOIO JTyMKOIO PO
MUp Ta BIHHY, a 3 IHIIOTO - COPHATH KpaIloMy PO3YMIHHIO MIKHApOIHOIO CIUJIBHOTOK BHKJIHMKIB
ChOTOJICHHS 1 MiCIl YKpaiHU Ta YKpaiHILIIB Ha TyXOB1i Marli Cy4acHOT'O CBITY.

I. llpuyuHM i BUTOKHM CYYACHOI POCiliCHKOI BiliHU MPOTH YKPaiHH

5. HemoxnuBo 30aruyTu npuyuHM BiitHM Pocii mpotu Ykpainu 1 3HalTH HajieXkH1 yXOBHI 3aco0u
33711 IEPEMOTH ¥ JIOCSTHEHHS CTPaBEUIMBOTO MHUPY 0€3 pO3yMiHHS HIUPIIOTO Tia CyYacHUX MO,
0e3 YCBIZIOMJICHHS OCHOBHHX MPHUHIIMIIIB COIIaJbHOI CHPaBEUIMBOCTI SK CYCHIIBHUX BIJTHOCHH
BCEpEMHI KOKHOI MPaBOBOi JEpKaBU, TaK 1 MIKHAPOAHUX CTOCYHKIB Ta MiJBAJIMH MIKHAPOIHOTO
npasa. Kopeni Toro, mo BiIOyBa€TbCs CbOTOMHI, CSATAIOTh MPUHAWMHI MUHYJIOTO CTOJNITTS, UM HaBITh
3HAYHO JaBHIMIOrO Tepioay. XX CTOJITTS JOCBIAYMIO BUHUKHEHHS B €BpoOI, Hacammepen
y Himeuuuni Ta Pocii, ToTaiiTapHuX pexuMIB, SIKI CTaJM NPUYMHOIO KAXJIUBUX BOEH 1 YUCIIEHHUX
3JI0YMHIB TIPOTH JIFOASHOCTI. ['0JIOBHOIO O3HAKOIO TOTaiTAapU3My € 3HEBara JI0 CBOOOIM Ta TiAHOCTI
JOAUHU. Y 1BOMY CEHCl TOTaJiTapHl peXuMH € (QopMamMu TOro ACPKABHOTO YTBOPEHHS, SIKE
B XPUCTUSHCBHKIN 1HTENEKTYyalbHIA Tpaauuli AicTano Ha3By Tupadii [2]. Tupanu, sk 1 60porsba npotu
HUX 3a CBOOOY, BiZIOMI 3 HalJaBHIIIUX YaciB iCTOPIi JIOACTBA, aje B TOTamiTapu3dMax XX CTONITTS
TUpaHis HaOyna HeOadeHUX A0TH po3MmipiB. Ilo-mepmie, y 6opoTb0i 31 CBOOOMOI TOTANITApU3M
BUKOPUCTOBYBAaB CydacHI MOMYy TE€XHIUHI 3aco0u, AKUX HEe Oyjgo B MUHYJIoMY (panio, KiHemarorpad,
HOBITHE 030pOEHHS, 3aCO0M MAacOBOTO CHCTEMAaTUYHOTO BOWMBCTBA, HANPHUKJIA/] ra30BI KaMEPH, TOIIIO).
Ili TexHiyH1 3aco0M 3a0e3Meunsii TOTAIBHICT, KOHTPOIIO HaJ MiJJIAaHUMHU 1 TPU3BEIH 10 HeOyBaaoi
KUJIBKOCTI EPTB, AKa csraja JecATKiB MUIbHOHIB. [lo-npyre, ToTamiTapusM Mo4aB CTEKUTHU HE JIUIIE
3a COIIAJIbHOIO MOBEIIHKOIO JIIOAWHY, a 1 3a MPUBATHOIO cpeporo 11 KUTTA. L{uMm BiH BiApi3HAETHCS Bif
iHmoi gopMu TUpaHii - aBropuTapusMy. OCTaHHIA BCE-TaKW 3aJIMINA€ JIFOAWHI MEBHUH OCOOMCTHIA
MPOCTIp 32 YMOBH 30BHIUIHBOI JIOsUIBHOCTI. HaToMmicTh TOTamiTapHi MpaBUTENl MParHyTh MIAKOPUTH
IyITy, IIJIKOBUTO OBOJIOMITH JIFOJICBKOK OCOOWCTICTIO - MiJIaHUWA TOTAJTITApHOI JEepKaBU TOBHHEH
000KHIOBaTH CBOIX My4HTENiB. ToTamiTapu3mM Mae TCEBAOPEIITIHHUN XapaKkTep: TUPaHU XX CTOMITTS
3HMIYBaIH a00 npurHidysaiu LlepkBy, ToMy 110 KOHKYpPYBaJIH 3 PEJIri€l0, XOTUIN MIAMIHUTH BJIACHOIO
171€0JI0TI€10 JYXOBHI MIHHOCTI TPAJAUIIIMHUX PEIIITii.

6. Bracmigok [[pyroi cBiTOBOi BiiHM OJWH 13 JBOX T'OJOBHUX TOTATITApHUX MOHCTPIB XX CTONITTS -
HallloHan-comiaidictTuyHa HimeuunHa - 3a3HaB mnopa3ku. Hamucrceka TOTanmiTapHa 171€0JIOTIsS
Ta ii 3710uMHM mocTtanu nepen cyaom y HiopuOepsi. ¥V wactynHi gecstunitts 3axigna Himewyunna
Mpoliuia 4yepe3 HempocTui Ta OONICHUI MpOLIeC OYMIIEHHS 1 CTajla JEMOKPATUYHOKO JIEP>KaBOIO.



Haromicts apyruit Totamitapauii MoHCTp - Paasucekuit Coros, sapom sikoro Oyjga KOMYHICTHYHA
Pocis - He nume He OyB 3HMILEHUN, a W IOCTaB NEpPE] CBITOM Cepel MEPEMOXIIB Yy BiifHI,
NPEeTEeHAYIOYH Ha pOJb TOJOBHOTO BU3BOJNIMTENS BiJg Hauu3My. ToMy OIMH 13 YOTHPHOX CYIJIIB
Ha HropuOep3pbkoMmy Tpubynani OyB mnpeactaBHukoMm PanggHcbkoro Coro3y, xoda 3J0YMHHU
KOMYHICTUYHMX TpaBUTEIIB OylM HE MEHIIMMM, YW HaBiTh OUIBIIMMHU, HIXK 3JIOY4MHU BOXKIIB
Haructchbkoi Himeuunnu. Ilpore mie Eximesiact momepemkan: «lllo BUpOK Hajg JHMXUM YUYHHKOM
HE BUKOHYETHCS IIBUAKO, TUM TO CepIie JIOJChKe i moBHe OaxkanHs unHUTH 3710» ([Ipom. 8, 11). Otox
nicas 1945 poxy CPCP HaBiTh po3immpuB reorpadiuay chepy cBOro BILIUBY 1 MIAKOPUB cOO01, 30Kpema,
kpainn LlenTpanbsno-CxigHoi €Bponu, CTBOPUBIIM B HUX PEKUMHU-CATENITH 1 3acHyBaBIIM CXiIHUMN
OJIOK KOMYHICTHYHHX JEPKaB, 110 MPOTUCTOSB KpaiHaM BUIBHOTO CBITY. 3HaI00MIOCS 1MIe OiIbINe HiXK
COPOK POKIB «XOJOAHOI BIWHW» aJii TOro, mo0 KOMYHICTHYHHH 1 areictuunuii Papsacekuit Coro3
JIMIIOB 10 TTOBHOTO 1/I€0JI0OTYHOT0, €EKOHOMIYHOTO Ta COLIAJIbHOTO 3aHEMNAaly 1 BPEIITi-PEeIIT MPUITUHHB
CBO€ ICHYBaHHSI.

7. Komanic CPCP 1991 poky mpunic Bu3BojieHHs TUM kpaiHam LlentpanbHoi Ta CxigHoi €Bporu,
10 HaJIeXaJld 0 KOMYHICTUYHOTO OIoKy. BiH Takok naB 1maHc Ha cBOOOMY ¥ TiJHE KHUTTS Hapoaam,
SIKI TBOPHWJIM COIadiCTU4HI pecnyomiku y ckiaal PagsHcpkoro Corosy. Cepen 1ux HapojiB Oyiu
M yKpaiHli, sfKi 3100y7aM OMpIsIHY CTONITTSAMM HE3aJIeKHICTh 1 HalllOHaJbHY JepkaBy. Haramaemo,
mo came Hamia Llepksa, sika Oyna 37104MHHO 3a00pOHEHa KOMYHICTHYHUMH MpaBUTEIsIMH Ticis [pyroi
CBITOBOI BIfiHHM, 3a3HaBaJia MEPECHiAyBaHb 1 MepedyBajia B MiANIUIL BIPOIOBK yChOTO PaJSTHCHKOTO
nepiofly, CTaja OJHMM 13 HAaWBaXKIUBIIIMX pyIWIiB 3MiH B YKpaiHi: OopoTb0a 3a Jeraiizauiio
VYkpaincbkoi ['pexo-Karomuupkoi Lepksu y 1989-1991 pokax Oyna Ba)xJIMBUM BHECKOM y PyHHYBaHHS
PaIsSHCBKOI aTeiCTUYHOI IMIepii, a Micias 3100yTTsA HE3aIeKHOCTI BipHI Hamoi LlepkBu crapanmcs
ITYXOBHO MiATPUMATH HOBY HalllOHAJbHY JA€pKaBy 1 OyJau MOCIIAOBHUMH NPUOIYHUKAMHU 11 BIAPEUYECHHS
BiJl TOTAJIITAPHOTO KOMYyHICTHYHOrO MuHynoro. llngax mo crpapxHboi cBOOOAM Ta BU3BOJICHHS BiJ
HEraTWBHOI CHaamMHU XX CTONITTS BUSBUBCS [UIS HAIIOi Jep)KaBU JOBTUM 1 Henerkum. OJHaK
MU 0OauMMO Ha UBOMY MLUIAXYy J00p1 3100yTKH, OCOOJMBO HA MPHUKIAIAl PO3BUTKY CHIIBHOTO
IPOMAJTHCHKOTO CYCIIbCTBA B YKpaiHi, mo 3acBimumiu IlomapanueBa peomonis 2004 poky,
Pepomromiss T'imaocti 2013-2014 pokiB 1 cydacHa repoidyHa OOpoTbOa 3 POCIMCHKOIO arpeciero.
VYkpainceka Ipexo-Karonuinpbka llepkBa € HEBiI’€MHOIO YacTHHOIO TPOMAASHCHKOTO CYCILUIBCTBA
1 TOMy HE MOXKE CTOSITU OCTOPOHb BiJ OT0 CIpaBEVIMBUX MPAarHEHb MaTH HAJICKHHUA KOHTPOIb Ha
JIep>KaBHOIO BJIa/I00, OylyBaTH YECHY JIEMOKPATIi0, 3aXHILATH BEPXOBEHCTBO MPaBa 1 MAHICTh JIIOAUHH.

8. Bennkow MOMMWIIKOIO BUIBHOTO CBITY MICHsl KOJIAIICY KOMYHICTUYHOIO OJIOKY CTano Te, L0 BIJ
noctpaasHcbkoi Pocii, siky Oyno BuU3HaHO mpaBoHacTynHuielo PansHcekoro Corosy, JeMOKpaTH4Hi
KpaiHW HE BUMAarajiu MOBHOTO 3aCy/PKEHHS 3JI0YMHIB KOMYHICTUYHOIO MEpiofy 1 HEe 3MYCHJIM HOBUX
POCIACHKUX TMPABUTEINIB 3a0€3MEUNTH JEKOMYHI3allil0, JIOCTPAII0 Ta OYUIIEHHS IXHBOI Jep)KaBU Bif
HacliakiB Totanmitapusmy. B Pocii He Oyrno 3po6ineHo HIiYOro mofiOHOTO 10 TOro, mo BiaOyIoCs
B Himeuuuni micnsa [pyroi cBiToBoi BiliHM. [lajgocsi B3HAKM MHUCJICHHS, 30Cepe/HKEHE HE Ha JTYXOBHHUX
IIHHOCTSIX, a Ha EKOHOMII: 0ararboM Yy CBITI 37aBajiocs, L0 mpouec aemokparuszauii B Pocii
BiOyBaTUMEThCSI HIOM camM cO0OI0 - 32 YMOBH PO3BUTKY NMPUBATHOTO MiJIMPUEMHUIITBA, MOCHICHHS
€KOHOMIYHMX BaKeJiB 1 TOPriBii 3 KpaiHamMu BUIbHOTO CBITY. CBITOBI JE€MOKpaTii CHOIBAJIUCH,
110 MOTTMOJICHHS] €KOHOMIYHUX 3B’513KiB 3 POCi€ro cripusiTiMe HajJaroKeHHIO JOBIPH 1 CTAJIOTO MUDY.
OnHak 1l CHOAIBaHHS BHSIBHJIMCS BpPEIITI-peIIT MapHUMH, OCKUIbkM B Kpemmi mio curyarito
BUKOPUCTAJH 3a]JIs1 HAKOMTMYEHHS peCypCiB AJI 4eproBoi BiitHU. J[eMOKpaTHUHUN CBIT - MOKJIMBO, CaM



TOTO HE YCBIJOMJIIOIOYM - 3 TUIMHOM 4Yacy 3apajd €KOHOMIYHOI BUTOIM HABYMBCS BUKOPHUCTOBYBAaTH
y BimHOcuHax 3 Pocie€ro moaBiiiHI CTaHAAPTH, IO SIBHO CyIE€peyaTh XPUCTUSHCHKOMY BUEHHIO, SIKE
BeHTh: «JI1000B Hexall Oyne HenMueMipHa; HEHaBUAIBIIM 3710, MpUCTaBaiite 10 go6pa» (Pum. 12, 9).
I copaBai, y bi6mii 4acTo 3HaXOAMMO TEKCTH, SKI MOMEPEKAIOTh MPO HeOE3MeKy HEeA0OIIHIOBAHHS
CHJIM 3JIa 1 HAIBHOTO CHOJIBaHHS, IO 3JI0 MPOCTO CaMoO KyaucCh 3HHMKHE: «bynasre TBepesi 1 uyBaiite!
[IpoTuBHUK Balll, USBOJI, XOAUTHh HABKOJIO BAcC, SIK JIEB PEBYYHUH, IIykarouu, koro 6 moxeptm» (I IIT. 5,
8; mop. Ed. 5, 11; II Tum. 4, 3—4). Onnak i 3acTepexeHHs He OyJau B3ATi J0 yBard, TOMY HE JIMIIIC
paAsHCHKUN TOTaIITapu3M YHUKHYB cBoro «HropHOepray, a il cBITOBE CIIBTOBApUCTBO HE BHUPOOMIIO
MEXaHI3MIB IIBHJIKOTO BUSBJICHHS HEOE3NEeKH Ta pearyBaHHS Ha MOXIUBE IMOBTOPEHHS Tparemii
XX cromiTTa. Yce 1e mpu3Beso A0 ¢aranbHUX HACTIAKIB: CHOTOIHI MH MaeMoO CIpaBy 31 CIPoOOI0
BIIHOBJIEHHs B Pocii arpecMBHOro, MUTITApUCTCHKOTO TOTANITapU3My B MOTr0 HOBIM - riOpuiHINA, abo
MMOCTMOJIEPHIH - hopMi.

9. Hoga pociiiceka Tupanis XXI cTomiTTsa mogioHa 10 ToTamiTapu3MiB XX CTOMITTS HacaMIIepes] TUM,
110 BOHA € 0€3KaJliCHUM BOPOTOM CBOOOJM 1 TJHOCTI JIOAMHU. SIK 1 TOTaNITapHI PEXUMHU HEJABHBOTO
MUHYJIOTO, BOHA KOPUCTYETHCSI HAWHOBIIIMMHU TEXHIYHUMU 3aC00aMH 1 MparHe miIKOpUTH coOi He JuIIe
Tia, a i gy mroaeid. CydyacHa pociiickka THUpaHis, Ha MEPIIWNA OIS/, MEHII KOPCTKa 1 TOTalabHa,
HDK KOMYHICTUYHUM 1 HAI[IOHAJI-COIIANICTUYHUM ToTamitTapusmMu. HacmpaBmi & BOHa TEPETBOPIOE
TOTaJITapHI O3HAKW MMHYJOTO y 3HAYHO MiACTYMHIiNI, a ToMy Iie Ourein HeOesmeuHi, Gopmu, gKi
MOKHa Has3BaTH TiOpuaHumu. Ilepmia puca HOBOro pOCIMCHKOTO TOTANITapU3MYy IMOJSITa€ B TOMY,
oo oMy He MOTpiOHAa 1A€0NOris B TaKOMYy BHUIVISIl, Y SIKOMYy BOHa Oyja NpUTaMaHHAa KOMYHI3MY
1 HaIiOHAJ-COIiaNi3My, - 13 BIACHUM «CBSITHUM NHCHMOM», TOOTO KOPITyCOM «KAHOHIYHHMX)» TEKCTIB
BOJXK/IIB Ta 17I€0JIOTIB, III0 B HUX BUKJIAJICHO O1IBII-MEHII 3B’ SI3HY TEOPiIF0 CTOCOBHO MaiOyTHBOTO 32115
JOCSITHEHHS SIKOIiCh YTOIMIYHOT «BEJIHMKOT MeTh». Taka i1eonoris, Xxou Oyjaa XMOHOIO 1 TOTBOPHOIO, BCE XK
XOTiJla MaTH BIIACHUM «MOpaJIbHUM KOAEKC» 1 KOpHUCTyBamacs (pa3eosiori€elo CoIliaabHOI
cnpaseIMBOCTI. HaToMicTh cydacHMil pociiicbkuii TOTadiTapu3M HE MPETEHy€E Ha MO3UTUBHUMA 3MICT
1 IIUTICHY TEOPII0; BiH € MPONaraHji00 HIruI3My B HOro HaWripmux ¢gopmax, 1 Horo Mera - MOpaJibHe
po30erIeHH s JIOIMHY, 11 AeryMaHi3allis 3a/U1s IepeTBOPeHHsI Ha Oe3BOsIbHE, OaiIy’Ke 10 MOpATbHUX
IIHHOCTEH 3HApAM/S 3JI0YMHIB MPOTH JIOASHOCTI. BiH mparHe miaipBatu Bipy B Oyb-siKi MOpalbHI
3acad 1 CIIOKYIIa€ CBOIX MIJJAaHUX MOXJIMBICTIO OE€3KapHO TBOPUTHM HACWIBCTBO HAJ 1HIIMMHU.
CTBep/rKye, 10 BECh CBIT KEPYETHCS JIMIIE OPyTaTbHOIO CHUJIOI0, 0OMaHOM Ta MIPKYBAHHSIMHU BJIACHOI
BUroau. BucyBaroun pi3HI KOHCHMIpaTHBHI Teopii CBiTOBOi 3MoBM MpoTu Pocii, BiH BHUIIPaBIOBYE
32 IXHBOIO JIOMIOMOTOI0 OyIb-5IK1 3JI0YMHHM POCIHCHKOI BaJM MPOTU IHIIUX HApPOMIB. Y CBOEMY KYJIbTI
BOX/ISI, MUIITapu3Mi, KOPIOpPATHBI3Mi, HENPHUXOBaHiil mpomaraHii OpyTaibHOTO HACUILCTBA,
HaroJIoIIyBaHHI Ha BJIACHIN HAIllOHAJIBHIA Ta PacoBid BHIIOCTI CydacHa MOCKOBChbKAa THPaHIs Mae
0araro couipbHOTO 3 (HalIU3MOM MHHYJIOTO CTONITTS, TOMY HE JAMBHO, IO JJIS 1i O3HAUYCHHS OyJo
3HalJIeHE BIYYHE CJIOBO «PAIlIu3M.

10. JIlpyra ocCOONHMBICTH CY4YaCHOTO POCIMCHKOTO TiOpHUIHOTO TOTANITAPU3My IIOJISATaE B SIKICHO
BUILOMY pIBHI TEXHIYHUX IHCTPYMEHTIB. T1 3ac00M, SKUMHU KOPHUCTYyBajucsi THUpaHu XX CTOJITTS,
3a OCTaHHI JECATHIITTS PaUKaIbHO PO3BUHYINCS; KyJAbTypa 1 TEXHIKA MiJHSINCS Ha O6araro maoIiB.
MockoBChkHl pamm3M €()EKTUBHO KOPUCTYETHCS 3100yTKaMH 1HGOPMAIIHHUX TEXHOJOTIH, 30KpeMa
cormianbHUMU Mepexkamu. [{udpoBa (TeXHOIOTIYHA) PEBOIIOLIS TEBHOKO MIPOIO JOTIOMArae poCciichKii
nponarasjii y CTBOPEHHI 1HIIO1, BIPTyaJbHOI pEanbHOCTI, 110 PaJUKaIbHO BIAPI3HAETHCA BiJl AIMCHOCTI,
0a OlibIle - CIOTBOPIOE 1i. Y CBOIX MPaKTHYHHX disX, y MPOAYyKyBaHHI ()EMKIB Ta MOCTYJIFOBaHHI



MOCTHPABJIM CydacHa pociiichbka MpomnaraHjia KOpUcTY€eThCs IMJI0JaMU JCSIKUX HAMOLIbII paguKaIbHUX
Tedil Qu10co(ChKOT0 MOCTMOAEPHI3MY KIHISI MHUHYJIOIO CTONITTS, SKUM 3amepeyyBaB 1CHYBaHHS
00’€KTUBHO1 ICTMHH, IO ii MO)XXHa BepU(IKyBaTH, 1 CTBEPAXKYBaB, 110 HE ICHYE NMPUPOIHUX 3acCa
Mopani Ta mnpaBa. Came TOMy CydyacHy POCIHCBKY THpaHiI0O MOKHAa Ha3BaTH HE JIMIIE TiOpUIHUM,
a ¥ TOCTMOJIEPHUM TOTATITAPU3MOM.

11. Konu iimetbes mpo YkpaiHy, TO Ha BCi Il 0COOIMBOCTI T1I0PUIHOTO TOTANITAPU3MY HAKIaIA€EThCS
e OJIMH HA/I3BHMYAaHO BaKJIMBUN YMHHHUK - KOJOHI3aTOPChKa CIAJIIMHA IMIEPCHhKOi, mapchkoi Pocii.
binpma yactuHa TepuTopii, Ha SAKIM KWIM yKpaiHui, Oyna 3aBoiioBaHa Ta miAKopeHa MOCKOBI€lO,
JepKaBHUM YTBOPEHHSIM, sIKe MPUITHsII0 Ha3By «Pocilickka iMIepish», y nepioa Bia Apyroi MOJIOBUHU
XVII no cepenunau XVIII cromitta. BigTozai pociiickka Biiajia 3a00poHsiIa Ta MPUTHIYYBaJia YKPaiHChKY
KyJIbTypy, MOBY, LlepkBy, camMOCBiIOMiCTh; BOHa CTBEp/KyBasla, II0 YKPAIHII € JIMIIE MOJOAMIOL,
MEHIIIOI0, JIPYTOPSIHOI0 YaCTUHOIO POCIMCHKOTO Hapoay. SIK BKa3ylOTh YMCICHHI MyONiYHI TEKCTH
1 BHUCTYNH CYy4YacCHMX pPOCIMCHKMX KEpIBHHUKIB HAWBHIIOrO pIBHSA Ta TIPOIAraHavCTIiB, ChOTOJHI
g TpaAuliliiHa MOCKOBCbKa IMIEpChKa 17eoJiorisi HalOynaa paauKaJIbHOTO BOMOBHHUYOTO XapakTepy
1 3aKJIMKa€e /10 NMOBHOTO pyHHYBaHHS YKpaiHCBKOI Jep)KaBU Ta YKPAaiHCHKOI 1I€HTUYHOCTI SK TAaKOi.
Biitna, sxy Bene Pocis mporm YkpaiHu, Mae BCl pUCH HEOKOJOHIAIbHOI BIMHM Ha €BpOmNEHChKOMY
KOHTHHEHTI 3 YiTKUMH O3HaKaMH TeHOUWAY. 3HUIICHHS yKPaiHCTBA CTAJI0 MONITUYHOK MPOrPaMoOr0
POCICHKOTO KEpIBHMIITBA, WOTO MaHi€l0, SKy MIATPUMY€E 3HAYHA 4YacTHHA TPOMAJSH JIeP>KaBU-
arpecopa, IO CBIIYUTh PO HE3MOPOBUH CTaH POCIHCHKOTO cycmiiibeTBa. Came TOMY 3aKIMKU
0 3HAxXOMKEeHHS Kommpomicy 3 Pociero, mo ix VYkpaiHa 4dac Bijg dYacy 4ye BiJ ACSIKUX Ji4iB
MDKHApPOJHOI CTUJIBHOTH, HaBiTh BiJ MPEICTAaBHHUKIB PENITriiHOTO CEepeloBHINa, HE MAIOTh il CO00I0
peaTbHOTO MIATPYHTS 1 AEMOHCTPYIOTh HEPO3YyMIHHSA CUTYaIlll, y AKii onmuHMINUCS yKpaiHii. [Ipobiema
MOJISiTa€ HE JIWIIE B TOMY, IO Taki 3aKIMKH € aMOPaTbHUMH, 00 HEXTYIOTh NPUHIMIIAMH TOBAaru
70 TIAHOCTI JIOAWHM Ta CIPAaBEUIMBOIO MHPY, @ W y TOMY, IIO BOHHU IPOCTO HEPEATICTUYHI:
KOMIIPOMICY HEMOXKJIMBO JOCSTTH, SIKIO OJHA 31 CTOpIH 3amepedyye came ICHyBaHHS Jpyroi. Pocis
HE 3aluilae YKpaiHi 1HIIOTO BUOOPY, OKpiM BIMCHKOBOTO caMmo3axucTy. Lls BiiiHa € HaIllOHAJILHO-
BU3BOJIBHOIO OOPOTHO0I0 YKpaiHCHKOT TPOMAISTHCHKOT Hallii 3a MpaBO Ha BIIACHE ICHYBaHHS 1 MailOyTHE,
3a He3aJIe)KHICTh, CBOOOY 1 T1IHICTh HAIITUX TPOMAJISTH.

I1. Bix «pycckoro mipa» 10 «pammsMy» - HLISIX Jerpajgamii AepKaBu-arpecopKu

12. 3 toro, mo OyJi0 CKa3aHO MPO CYYaCHUM POCIWCHKUN T1OpHIHHMIA TOTATITApU3M, BUILUIMBAE 1 HOTO
XapakTepHe craBieHHs 1o penirii i1 Llepksu. IIpaBocnap’aM y HOro MOCKOBCBKIN (popM1 HAMAraroTbCs
choronHi B Pocii 3amoBHUTH TOH 1/1€0JOTIYHUNA BaKyyM, II0 BUHUK YHACTIJOK TMaJiHHSI KOMYHI3MY,
PO3MIAAI0YN PEIIIrifo K 3aci® 3MIIHEHHs JCepKaBHOI BIAJM 1 TMEPETBOPIOIOYM 1i HA MOMITHYHHI
iHCTpyMeHT. Ilpu 1pbOMYy CHMBOIM KOMYHICTUYHOIO TI€pIOAY JIMBHMUM YHHOM MEPEMIIIYIOThCA
3 MEHTAJIbHUMHU MapagurMamMu mapcekoi immepii. Pociiiceka IlpaBocnaBna llepkBa mae JOBry, MOXHa
CKazaTh 0araToBiKOBY, TpaJIMIlIF0 TPHUCIYTOBYBaHHS POCIMCHbKIM Biaai B i1 pI3HUX, I1HKOJH
MPOTWJIEKHUX OJIHA OfHIM, ICTOpHYHUX (opMax - BiA MpaBOcIaBHUX MOCKOBCHKOTO LapcTBa
1 Pociiicekoi iMmepii 10 areicTHYHOro Ta KOMyHIiCcTUYHOTO Pansucekoro Coro3y. ¥V BCiX IUX JIep:KaBHUX
yTBOPEHHSIX KepiBHUIITBO Pociiichkoi [IpaBocnaBnoi LlepkBu nparHyno OyTH B €JHOCTI 3 TOJITHYHOIO
BJIAJIOI0 1 KOPUCTYBaTHCS MPHUBLICHOBAHMM CTAaHOBHIIEM. TOMy HE BapTO IWBYBATHCS, IO Harpiapx
MockoBChKHI TiATPUMAB Ta 01arocaoBHUB 3104MHHY BiiiHy Pocii mpoTtu ykpaincekoro Hapony. Taki aii
BIJIMOB1/Iaf0Th MOCKOBCHKIN TPaJIvIIii 17I€0JIOTTYHOTO 00CTyroByBaHHs Biaaau LlepkBoro Ta ii cepBiIizmMy



CTOCOBHO MOKHOBIa/IiB. Ha aib, Tenep s JaBHS IMIIEPChbKA TPAIUILS y CIOTYYEHHI 13 Cy4acHUM
MOCTKOMYHICTHYHUM TOTAJITAPU3MOM TIpU3BENa N0 CHPABKHBOTO 3J0YMHY, [I0 HOTO YWUHUTH
KepiBHUITBO MOCKOBCBKOTO Tarpiapxary, - A0 HpomnaraHaud BiiHu. Came 1€ IepKOBHE KEPiBHHUIITBO
MOPOAMIIO HOBY TCHOLIMJIHY 17€0JIOTII0, SIKa HUHI BiJJOMa ITiJT HA3BOK «PYCCKIA Mip», 1 JOOPOBIIBHO
3aMpoIOHYyBaIO0 CBOI MOCITYTH 3JIOYMHHINA BIal Ta OCBATUIIO 1. MU criocTepiraeMo 3a UM TIHOOKUM
MOpaJIbHUM MaAIHHSIM MOCKOBCHKOTO Harpiapxa Ta WOro peniriiHuX NpuOIYHMKIB 3 BEIMKHM O0JeMm,
00 BOHO KOMITPOMETY€ XPUCTHUSHCTBO SK Take W MiApUBa€ NOBIpYy HAIIMX Cy4dacHUKIB 10 LlepkBu
1 0 BCIX, XTO TIOCIyTOBY€TbCS XPUCTOBUM IMEHEM. TOMy CBOTOAHI JUIsl BCIX CTa€ OCOOIMBO
HarajgpbHOI ToTpeda «BUIPOOOBYBaHHA AyXiB» (mop. I IB. 4, 1), mo6 OyTu 37aTHUMU BiIPI3HATH
MOJIITUYHY 17I€0JIOT110, TPUXOBaHY B MCEBIOXPUCTUSHCHKIN PUTOPHII, BiJl CIIPaBKHBOI Bipy B XpHUCTA.

13. VYkpaiHCbKe CYCHUJIBCTBO MPOTATOM OaraThOX POKIB Hamarajaocsi JOHECTH [0 MIDKHApPOIHOI
cnubHOTH, 10 B Pocii 3apomKyeThcsi HOBa arpecuBHA 17€0JIOTis, SIKa € CYMIIIIII0 PECEHTUMEHTY,
HaIllOHAJII3My Ta TICEBIOpEIIriiHoro MeciaHizmy. [IpoTe BIPOIOBXK YyChOTO Hacy, SKHH TepenyBaB
BiifH1, HaC HIXTO HE 4yB. L imeonoris, siIKy pociiichbka BiiaJila HapeKJia «PyCCKIM MipOM», YTBEpAUIACS
B Pocii sk odimiiiHa Ta €IMHO TpaBUIbHA, a POJb MOCKOBCHKOIO TNarpiapxary y CTBOpPEHHI
Ta TpomaryBaHHI IIi€l 1J€0jorii Termep € 3arajJbHOBiAOMOIO Ta Oe33amepeunoro. Came Pocilicbka
[IpaBocnaBHa llepkBa Hamana 171€0JIOTIT «PyCCKOTO Mipay KBa3ipemiriiHoro myxy, 3o0paxatouu Pociio
SK OCTaHHIM 0acTiOH XPUCTHUSHCTBA HA 3€MIIi, SKUH MPOTUCTOITh cuiiaMm 3ima. Bognouac PIIL naninse
HaNOUIbIII CMEPTOHOCHY Ha 3eMJI1 SiZIEpHY 30pOI0 MaiiKe CaKpaJbHUM CTAaTyCOM.

14. KsazipeniriiiHe BYE€HHS MpPO «PYCCKIA Mip» HaJajlo 1J€0J0TIYHOr0 OOIpyHTYBaHHS
MOBHOMACIITAOHIN pOCichbKill arpecii mpotu Ykpainu. L{s arpecis migHsIa Ha OBEPXHIO LIJIHH MJIACT
MUTaHb, SKI MK O 3aJMIIMTHCS B MUHYJIOMY. Tak, 371aBajgocs O, JaBHO BIIIMIILIN B ICTOPiIO CIpoOH
171eoJor13allii XpUCTUSHCTBA, KOJM BOHO OTOTOXKHIOBAJIOCS 3 MEBHOIO KPaiHO, Halli€ro ado HallisMU
3 IXHIMH MTOJIITUYHUMU aMOILISIMU 1 IIUIAMH, OCKUIBKH TaKa IHCTPYMEHTaJI3allisl CylIepeYnTh caMiil CyTi
XpucTUsHCTBa. [IpoTe Bech CBIT HHHI € CBIJIKOM HaWOpyTaJdbHINIOTO BUKOpHCTaHHS Pociero
XPUCTUSHCHKUX CHUMBOJIIB Ta €BaHTEJIbCHKUX 00pa3iB 3a/jsl BUIPABAAHHS HAapyrd HaJ MIXHAPOIAHUM
MOPSZKOM, HamaJy Ha CYBEpeHHY JepxkaBy 1 MmacoBux BOMBCTB. [Ipopok €pemis mpo moniOHe
JYKaBCTBO KazaB: «HanuHaroTh si31Ka cBOro, OpexHi Jiyka. 3MIITHWINCH Y Kpato, Ta He Uit npasau» (9,
2).

15. Jnsa XpUCTHUSH YChOTO CBITY BaXJIHMBO, IO JOKTPHHA «PYCCKOro Mipa» Oyia 3acymkeHa
YUCIIEHHUMHU TMpPEACTaBHUKAMU CaMoi MpPaBOCIaBHOI CHUIBHOTU. 30Kpema, rpymna 3 Maibxe
350 mpaBocnmaBHHUX OOTOCIIOBIB CBITY Ha3Baja i €peccl0 1 «MEpP3€HHHM BYEHHSIM, LI0 HE Mae
BunpaBaanas» [3]. Ha gymky mmx OOrocioBiB, OCHOBOKO 1JI€OJIOTii «pPyCCKOTO Mipa» € (ajbIinBe
BUCHHS MpO eTHOQIIeTU3M. BOHM TakoX «BUKPUBAIOTH YCIX, XTO YTBEPIKYE I€3apomnamiim,
3aMIHIOIOYM IUJIKOBUTUHA TOCIyX po3im’aToMy 1 BockpecioMmy locnogy mnociyXxoM Oyab-sIKOMY
TAepOBi, SKUI HAJAUICHUN BIIAJHUMU TOBHOBKEHHSIMH Ta TIPETEH/y€ Ha 3BaHHS booro nmomaszaHuka,
HEe3aJIeKHO BiJl TOTO, MiJ SKUM THTYJIOM BiH BIJJOMHIL: ,,11€3ap‘, ,,iMOeparop®, ,,iap* uu ,,lpe3uaeHT .
I, sx miaCyMOBYIOTH 3rajiaHi OOTOCJIOBH, «SKIO BBa)KaTH Takl XWUOHI MPUHUUIMA NIMCHUMH, TO
[IpaBocnaBHa llepkBa mepectae Oytu LlepkBoro €Banremisi Icyca Xpwucra, amocroiiB, HiKeHCBHKO-
KOHCTaHTHHOIOJIbChKOTO ,,CumBony Bipu®, Bcemencrknx CobopiB 1 OrtmiB LlepkBu. €nHICTH cTae
y CBOiil CyTI HEMOXKIIUBOIOY [4].

16. V 3epHenHi xpuctusHchbkux LlepkoB VYkpaiHu mI0Om0 3acCy[KeHHS arpecuBHOI 17€0JIOTii
«pycckoro mipay 3a3HaueHo, 1o «marpiapx PIIL Kupuno I'yaases Ta Pociticeka IIpaBocnaBna I{epkBa



OyJy 1 3aJUIIAIOTHCS OJIHUMH 3 TOJIOBHHUX TBOPIIIB 1 MPOMAraHAUCTIB 1J1€0JIOTIi ,,pyCCKOro Mipa“, sika
nepeadayae BUHSATKOBICTH ,,pOCIHCHKOT HMBLII3AIT Ta BIIOKPEMJICHHS 1 BOPOXE MPOTHUCTOSHHS
ii 3 immmMu. [IpoTe Taka mo3uiis - BUKITI04aTH a00 BUOKPEMITIOBATH 1HIIMX HA MiACTaBl €THIYHOCTI YU
KyJBTYpPHOI IIPUHAJIEKHOCT] - HE BIJIMOBIJA€ OCHOBAM XPHUCTUSHCHKOI BipH K Takoi. Po3mamioBaHHs
BOPOXKHEY1 Ta BEJICHHS BIITHM Ha OCHOBI 11€0JIOTi ,,pyCCKOT0 Mipa‘“ MOPYIIYy€E XPUCTUSHCHKI TPUHIIUITH
W cylepeunTh AYXOBHUM HOpMaM, 10 iX mae BTimoBaTH LlepkBa. Ll imeomorist cbOroiHI € BUKIMKOM
JUTSl TIPOTIOBIAyBaHHS €BaHTeENisl B Cy9acCHOMY CBITI i pyWHY€E JOBIPY J0 XPUCTHUSHCHKOTO CBIIYCHHS,
He3alexHo Big KoHpecii» [5].

17. BpewrTi-pernt, 115 KBa3iXpUCTUSHChKA JOKTPUHA JIerpajayBajia 0 MOBHOLIHHOI 11€0JI0T1i pamu3my
3 il KyJabTOM BOXJAS 1 MEPTBUX, MITOJOri30BaHUM MHUHYJIUM, NpUTAMaHHUM (Qamuzmy
KOPIOPaTHUBI3MOM, TOTAJIBHOIO [EH3YpOI0, TUIEKaHHSIM TEOpii 3MOB, IIEHTPATI30BAHOIO MPOIATaH/I00
1 BilfHOIO Ha 3HMINEHHS i1HIIO! Haiii. CTBOPIOETbCS BpPaXKECHHSA, IO pallU3M MO€JHAB y coOi Bci
MOTIEPE/IHI 1/1e0JIOTTYHI KOHCTPYKTH, MMOYMHAI0YN Bl MOCKOBCHKOTO I1apCTBa 3 HOTO MECiaHICTHYHUMH
iaestmu «cBAToi Pyci» 1 «rperboro Pumy» i 3akinuyroun CPCP 3 iioro arpecuBHUM IMIIepiani3MoM
1 IparHeHHsM JI0 TJI00aJILHOTO TaHyBaHHS.

18. Taka merpamariis XpucTusHCbKoi mpupoau Pociticekoi [IpaBocmaBHoi llepkBr BUSIBHIIa BENHKI
CITAOMHKH JOTENepiliHbOr0 eKyMEHIYHOrO Jiajiory. Voro y4acHMKH, Maiouu g0o0py BOJIO il Hamipy,
3aJUINaINCs TIyXMMU JIO0 TONepemkeHb, mo MockoBcbka marpiapxis, sik 1 B wacu CPCP, numme
IHCTpYMEHTAI3y€e IIed Jialior. 3pemiTon, MU JINIUIM 10 MEXIi, KOIH I IHCTpyMEHTali3allls craia
SBHOIO, a KBasiijeosioriuHa Qopmyna «ianor 3a Oyab-sKy I[IHY» - CYNEPEYHOI 3 €BaHTEIbCHKUM
MPUHLIUIIOM «JI1aJI0Ty B TIPABIi».

19. Jlo mmporo MokHa A0JaTH, 1[0 HE BHIpaBaaia cede 1 eBpomnercbka mpakTuka «realpolitik», ska
gacoM oOepTayiacsi 3alolnaUIMBICTIO Tepel CHIBHUMHU CBITY Iboro. lLle BBakamocst po3yMHUM
IiAX0A0M, sIKUi Oepe A0 yBaru peaiii >KuTTs. [Ipore Taka Mo3uIlis € pajiie CBITYCHHIM MPUPEICHOCTI
1 BU3HAHHAM OYIIMTO HE3JAaTHOCTI €BaHTElNisl OCBITIIOBATH MAaHIBIN JIFOICHKOTO JKUTTSA, KyIH HOTO
3aBOJIUTh «IOXKAAJIUBICT T4, MOXKAUIUBICTh o4eil 1 ropauns xutts» (I IB. 2, 16). Cporogni cBiT
norpelye sKpa3 mpopouoro rojocy LlepkBu, sika TOBOpUTHME MOBOIO CHPABEAJIMBOCTI, CTaHE Ha OIK
CKPUB/I)KEHOTO Ta MPUCOPOMHUTD 1 3aCY/IUTh KPUBIHHKA.

20. HecnpOMOXHICTh XPUCTUSHCHKOTO CBITY 3HAaWTH a/J€KBaTHI JyXOBHI Ta CBITOINISIHI PIIIEHHS
Ha Il BUKJIUKH 3 00Ky Pocii mouactu cnpuumHeHa TUM, 10 MEBHOI ijeoori3aiii 3a3Haau i HUHINIHI
XPUCTUSHCBKI TOCTYJIaTH y CBITOBiM CIUJIBHOTI. €BaHTENbChbKa BIPHICTH MpaBl, IO B CHUTYyalii
KOPCTOKOTO 3ITKHEHHS 31 3JI0M 00epTaeThbcsi Ha XpuctoBuid meu (mop. Mrt. 10, 34), nmocrynunacs
MICIIEM 1JI€0JIOT1] MOIITKOPEKTHOCTI, 1110 CTBOPIOE 1II03110 MOKIMBOCTI YMHUPOTBOPUTH 3710. CirymHui
BHCHOBOK, 1110 a0COJIIOTHA TpaBia € jauile B bora, 00epHyBCs MacCTKOIO €TUYHOTO PEISTUBI3MY, KU
HaJa€ JETITUMHOCTI HaBiTh CBIAOMO CKOHCTpyHoBaHid OpexHl. Ochb 4YOMYy TakoOI BaXXJIMBOIO
€ KpUTHYHA peQueKcis XPUCTUAH WIOAO0 CBOIX JOTENEpPIIIHIX YSIBJIEHb, 100 y Xaliax HOBITHIX
imeostoriii 3HOBY BiXHANTH MPaBIy, a TOMY BiIHOBHUTH CBOIO 3aTHICTb «4yTH Moro romocy (Is. 18, 37).

21. HuHIIIHI BUKIUKH, OI0 iX CTBOPIOIOTh JOKTPUHA «PYCCKOTO Mipa» Ta yXWJIHM B OIK pelATHUBI3MY,
MPUBHOCATH Y JIIOJICBKY CIIJIBHOTY BEJIMKE TyXOBHE 1 CBITOIISAHE CyM’SITTS, BHACIIIOK SIKOTO YUMAJIO
Jro7ici 1 HaBITh MOOJWHOKI YPSAM BTPAvyarOTh 3/aTHICTH PO3PI3HIATH MpaBay ¥ oOmymy, 100po 1 3I0.
Tpari3m HUHIIIHBOI BIMHM MOJSrae B TOMY, IO MEPEN 3arpo30l0 MOcTaja BIPOTIIHICTH CaMOi MOBH
IYXOBHUX IIIHHOCTEH, ajke 10 MoBy Pocis Ta iHIII aBTOpPUTapHI PEKUMH BUKOPHUCTOBYIOTH, HIO0
CXUJIUTH JIIOACBKI cepus A0 CTpaximIUBOro rpixa: «MawTb 00 CcHoBuj MOOOKHOCTH, CHIIHA XK



il 3pexmucs» (II Tum. 3, 5). Hampuknan, moHATTS «IyxoBHa OopHs» HaOymno B Pocii BUKpHBIEHOTO
CEHCY U JTUCKPEAUTOBAHE B TOM MOMEHT, KOJIHM JTyXOBHE TIPOTUCTOSHHS 31Ty CTA€ YU HE €IMHUM 3aCO00M
MOPATYHKY JIFOACTBA.

22. lpeonoriyHa MAaHIMYyJISTUBHICTh MOKTPUHU «PYCCKOTO Mipa» MNPU3BOAUTL HE JIUIIE
0 CBITOIVISITHUX, @ W 10 AymnacTUpCchbkux BTpar. [lo3ipHO BHCTymaroyu Ha 3aXUCT I1HTEPECIB
POCIHCHKOTO HApOAy ¥ BUBHIIYIOYM HOTO HaJ IHIIMMH HapOJaMu, I JOKTPUHA HACIIPABIl 3aJIUINAE
Horo 6e3 AyIIMAcTUPCHhKOI OMIKU. AJKE AYIIl POCISH 3aMicTh royiocy bora u4yloTh roiaoc 3eMHOTO
Kecaps, a TOMy CTalOTh 0€33aXMCHUMU Nepe]l JEMOHaMU pOCiichKkoi icTopii. ToX y AyXOBHOMY CEHCI
nactBa 1€l [lepkBu MOKWHYTa HAITPU3BOJISIIIIE.

I11. HenacuibHUILKUH CIIPOTHB

23. Jlupnsumch Ha XpUCTa il HACIiMyI0uM 3a0XOueHHs Moro yuwis i amocromiB, 6ararto mepumx
XpUCTUSIH BUOMpAIA JYXOBHY JOPOrY, SIKY CbOTOAHI OKPECTIOITh SK HEHACHJIbHUIBKHI CIIPOTHUB.
Bonu Oynu IepeKoHaHi, Mo IPHUKIaj NPOIEHHs Ta Muaocepas Icyca, Moro BiaMoBa 3aXHINaTH CBOE
KHUTTS 32 JOMOMOTOI0 (PI3UYHOTO CIIPOTHUBY € €TUYHHUM 3aKJIMKOM, 1[0 BHKIIIOYA€ TAaKe YUHIBCTBO, SIKE
MOTO/KYETHCA 3 MPOIUTTAM KpoBi. CaMe TakUM IUISIXOM TIIIIM JaBHI KUIBChKI KHs31 bopwuc 1 1710,
BIIMOBJISIFOYMCH BCTYNAaTW B JAMHACTUYHY OOpoThOy M 3axuinaté ceOe HACWIbHHUIIBKUMHU 3ac00aMu
(mop. Mrt. 26, 52). 3a ueil nyxoBHuil noasur Kuiscbka LlepkBa il mporosiocuna iX OZHUMHU 3 HEPLIUX
cBaTux KuiBcbkoi 3emii.

24. Yoponox icTopii Taka (opMa MPOTUCTOSIHHS arpecii Habupana pi3HUX (OpPM 1 MPAKTUYHOTO
BTUIeHHS. 30Kpema, B enoxy CepenHbOBIUYS 3 TUX CEpENOBUIN, SAKI MparHyiaud oHoBieHHs Llepksw,
3By4YaJdM 3aKJIMKU TIOBEPHYTUCA JO «IOKOCTSHTHMHIBCHKOTO» yTPUMaHHS BiA Oyab-akux ¢Gopm
CaMO3axHUCTy, K1 nependadaroTh 3actocyBanHs 30poi. [llupoko 3HaHUMU CHOTOAHI € i HEHACUIIbHUIIBKI
pyxu XX CTOMITTS.

25. 'V Jlymmactupchkiii koHCTUTyIi mpo llepkBy B cydacHoMy cBiTi «Gaudium et Spes» oOTIi
Hpyroro Barukancekoro Cobopy ctBepamin: «BeneHi THM caMUM JyXOM, MU HE MOXEMO HE XBaJIUTH
THX, XTO, BIIMOBJISIFOUMCH BiJI HACHUJILCTBA MPU OOCTOIOBAHHI CBOiX MpPaB, BIAETHCS IO TUX 3aco0iB
3aXHUCTY, K1 JOCTYIIHI HaWCiIaOmUM, - SKIIO TUIBKK 116 MOXHA 3IINCHUTH ©0€3 TMOpYIIEHHS IMpaB
1 00OB’SI3KIB IHIIKX JIIOJEH 4YM BChOro cycnuibcTBay [6]. IlomiOH1 mymku 3Haxomumo y Karexusmi
Karomuupkoi Lepksu [7]. A B Karexusmi YI'KI[ «Xpucroc - nama Ilacxa» unraemo: «BiitHa - 310unH
MPOTH KUTTA, OO MPUHOCUTH 13 COOOI0 CTpaKAaHHS 1 CMEpPTh, rOpe Ta HECHpaBeAJIWBICTh. BiiiHa
HE MOKE BBa)KaTUCS CIOCOOOM BUPIIIEHHS KOH(MIIKTHUX MUTaHb. /{15 1IbOro 1CHYIOTH 1HILI 3aC00H, SKi
BIJIMOBIAIOTH TiTHOCTI JIIOAWHU: MIKHAPOJHE MPaBO, YECHUU MIaJiOT, COJIIJIAPHICTh MK JIep KaBamH,
murioMaris» [8]. Tox ime 3 waciB 1poro CobGopy llepkBa migKpeciroe MpaBO KOXKHOI 0COOH
Ha MOpaJbHUM BUOIp Ta PO3PIZHEHHS Y BOEHHUX 00CTaBUHAX.

26. 3ragana TpaaMilis HEHACUIBHHUIIBKOTO CIPOTHBY CTalla BAYKIMBOIO YACTHHOIO TyXOBHOTO JOCBILY
JIOZICTBA, MpOTE il HE MOXKHA BBAXKAaTH TaKOO, IO €IMHA MA€ €BAHTENIbCHbKY JeriTumarlito. CBsaTuit
ABryCTHH CIyIIHO 3ayBaxXHB: «SIKOM XpHUCTHSIHChbKE BYEHHS BHU3HA4Yajd0 BCl BIMHHU SIK TpiX, TO
coijaraM, SIKi IPOCWJIM TIOpajad, SIK BPATYBAaTH CBOIO nyimry, y €anrenii Oyna O maHa BiANOBiIb,
10 BOHM TIOBMHHI KUHYTH 30pOI0 1 BIZIMOBHUTHCS BiJl BICBKOBOI CIy»KOH. Asie iM Oysio ckazaHo, 1100
BOHHU HIKOJIM HE YMHWJIM HACUJIbCTBA Ta 0OMaHy 1 Oyiu 3a0BOJICHI CBO€O TuiatHeo» [9] (mop. JIk. 3,
14). Inmmmu cioBamMu, BIWCHKOBa CiIy’kOa Mae OyTH CIY)KIHHSAM MHUPY 1 CHPaBEAJIUBOCTI 331
CHUTBHOTO OJara.



27. €BaHreNme € MUPOIIOOHUM 1 MUPOTBOPYHM, ajie He manudicTchbkuM (y CydacHOMY 3HA4€HHI IIbOTO
MOHATTSA). BOHO HE ckacoBye 00OB’SI3KY Jep)KaBU 3aXHUIIATH KUTTA 1 CBOOOIY CBOiX rpoMasiH. AJDKe,
AK CTBEpIKYy€ cBATHM amnocton llaBno, nepkaBa «HemapMa Med HOCUTBH;, BOHa - boxui ciyra,
110 BIJIOMIIAE 1 Kapa€ TOro, XTO YMHUTH 3710» (Pum. 13, 4). JlronuHa mMae mpaBo Ha CHpaBeIMBUM CY]I,
Ha CaMO3axXWCT, Ha HEAOTOPKAHHICTH BIIACHOTO 3JI0POB’S 1 JKUTTA, TOX 3aBIAHHSAM JepKaBU
€ 3a0e3nmeunTy BCl YMOBH Juid peanizamii nux mnpas. Tomy bor HaainuB nep:kaBy MOBHOBa)KEHHSIMH,
00 BOHA 3yIMUHSJIA HACWJIBCTBO, 3axXMIllaja HEBUHHHUX, 30epiraja MUp Ta MPUTATrajga 3JI0YHHIIIB
10 BIANOBIAAJIBHOCTI. /{151 LbOro i iCHYIOTH CHJIOBI CTPYKTypU Ta 30poiiHi cuiu. Tpeba po3pizHsTH
CWIIy i HACWJIBCTBO, 00 HE BCSIKE 3aCTOCYBAHHS CHUJIM € HaCUILCTBOM. JlepaBa MoBHWHHA MOAOATH PO
CIpaBelIMBUM ¢y, 00 11 3aBAaHHS - 3a0€3MeYUTH YTBEPIKEHHS CIpaBEAJIMBOCTI. SKIO K Jep:kaBa
CTIOHYKA€ JIIOIeH YMHHUTHU T€, IO CYMEPEYUTh CYMIIIHHIO, TOA1 MU MaeMO KEPyBaTUCS TUM, YOTO HaBYA€E
[Mucanns: «Cnyxarucs ciin 6inbine bora, Hixk moaeit!» (1. 5, 29) [10].

28. Bkpaii BayKIMBO KOHTEKCTYyaJlbHO Ta MPaBUJIBLHO PO3YMITH ciioBa Icyca mpo mijcTaBaeHHs 1HIION
moku (MT. 5, 39) Tta m1060B 10 BoporiB (Mt. 5, 44). Mu mokeMO TpoIaTé ocoOUCTI 00pas3u, aje
HE MaeMO IpaBa MOBYaTH, 0ayayl HACUIBCTBO, CIPSMOBaHE CYNpOTH IHImMX jrofeil. ba Oimbiie,
B [lucanHi € nokasu, M0 MOKPHUBIKEHUI HE 3MOBYaB uepe3 Hacuiuig nportu cede. Tak, Icyc kaszas:
«Homy tu mene 0’em?» (IB. 18, 23), a catuit [laBno ocrepiraB cBoro kpuBaHuka: «bor tebe Oynae
outu, ctino nobinenal» (i. 23, 3). Tox npoleHHs: He 03HAYa€ MOBYA3HOTO CXBAJICHHS A1 KPUBIHHUKA
1 MANOPSAKYBaHHS 311y, a pajlle iX MOAOJaHHS CHJIOK XPHUCTOBOK. BOHO juile CBITYUTH MPO TE,
0 XPUCTUSHUH TOopydae bBoOroBi BIJHOBIECHHS CIpPaBEAJIMBOCTI, 00 «MeHI HaJeXWUTh IOMCTAa,
s BiaIuiady, - ropoputh [ocnoas» (Pum. 12, 19).

29. CyuacHi manu@icTH, IUIKOM ITHOPYIOYM €BaHTeIbChKI OCHOBHU OO0’ €KTHBHOCTI ICTMHH, YacTo
0ayaTh MHp SIK IJIiJ yMUPOTBOPEHHS 371a a00 koMmiipoMicy 13 HUM. IIpote 1979 poky B Ipnanaii csituii
nana IBan [laBno II crBepauB, 0 MHUp € pPe3yabTaTOM JOTPUMAHHS «ETHMYHUX HpuHIUMIBY [11].
Ile minkoBHTO BiAMOBiAae mpopouidd Tpamuilii: «I AIIOM CHpaBeAIMBOCTH MHUpP Oyae, a IJI00M
CIPaBEIJIMBOCTH - CIOKiM Ta Oe3neka noiuHa» (Ic. 32, 17). A 1981 poky Toii camuii nmamna BHCIIOBUB
CBOIO TIEPEKOHAHICTh, MO0 «BIWHW BUHUKAIOTh BHACIIJOK BTOPTHEHb a00 BHACIIIOK 1€OJOTIYHOTO
IMITepiani3My, eKcIuTyatali Ta iHmux GopM HecrpaBeTuBOCTI» [12].

30. 3apaau JOCSATHEHHS MO31PHOTO MUPY MaM(iCTH YaCTO TOTOBI - CBIJIOMO YU HECBIJIOMO - BUBECTH
NOPYIIHUKIB MHUpPY 3-MiJ BIANOBIZAIBHOCTI. ApPryMeHTH OyBalOThb pPI3HMMH 1 YacoM HaBiTh
BHCOKOMOPAJIbHUMHU, SIK-OT MparHEHHS YHUKHYTH MOAAJIbIINX JIIOACHKUX kKepTB. Came 1ieil apryMeHT
4acTo 3BYYUTh y KOHTEKCTI HIMpokomaciiTabHoi arpecii Pocii mpotu VYkpainu. Ilepectopororo mis
TBOPIIIB OMaHJIMBOTO MHUPY MaioTh OyTH ciioBa amocrona [laBma: «Came, sik TOBOPUTHMYTh: Mup
1 O6€3MeYHICTh, - TOJI 3HEHAIbKa 3JIeTUTh Ha HUX moruoenb...» (I Com. 5, 3). bo arpecop moxomuTh
BHCHOBKY, III0 MOTO HACWJIBCTBO CTAa€ HOr0 3aKOHHHM IPAaBOM, 1 HaMaraeTbcs yciMa crocobamu
TOOUTHUCS BU3HAHHS IIBOTO «IIpaBa HA 3JI0UMH» ITiJl BUTVISAOM JICTITUMI3AIlI] T€OMOTITHYHUX 1HTEPECIB
Ta iX ompaBaaHHs. bpak HaleXHOro 3acyly Ta MPOTHJIII TaKUM BYMHKaM 3 OOKY CBITOBOI CHUIBHOTH
Ta LEPKOBHHUX JIIJIEPIB CTBOPIOE 103110 YCIIIIHOCTI TaKOi MOJENl MOBEAIHKHM LIOI JEp>KaBH, sSKa
[Monenb| He TIMTBKHU HE 3HAXOAWTH CIPABEIJIMBOTO CIIPOTHUBY, a i MIBUAKO MOMIMPIOETHCS SK JICTITUMHA
MOJIeNIb MIXKHAPOIHUX BiHOCHH. CHjla MIXKHApOIHOTO MpaBa MiIMIHIOETHCS CIIIMAM ITPaBOM CHIIBLHOTO.
3amicTh MOBard 10 TIAHOCTI Ta HEAOTOPKAHHOCTI CyBEpEHITETy CyO’€KTa MIXHApOAHOTO TMpaBa,
YTBEPIKYIOTHCSI €KCKIIFO3UBHI Ta OCOOJIMBI «IIpaBa» CyYaCHUX CBITOBUX MOTYT, SIKI HAKUAAIOTH cebe
B MDKHApOAHHMX BIJIHOCHMHAX SIK Ti, 110 MOXYTh MaTU MPaBO «MaTPOHATY» HaJ IHIIUMU CyBEPEHHUMHU



Jep>kaBaMu abo MpsSMO 3asiBUTH MPO BTpaTy MpaBa MEBHOI JepKaBU Ta AKOTOCh HAPOJY HA ICHYBAaHHS.
VY Takuii cnocid MmigpUBaEThCs TOBIP’S 1O MIKHAPOJHOTO IMpaBa Ta Oy[ab-sSKOi MI)KHAPOJHOI MUPHOI
YTO/H, SIKa Ha HHOTO CIIUPAETHCS. 3aBMHUpAE MIXKHAPOJHA CHIBIPALA Ta B3a€EMHA JIOBIpa, CBIT MOYMHAE
030poroBaTHcsa Ta IIopa3dy MIHOIIEe 3aHYpIOEThCA B arMocdepy CTpaxy, B3aEMHHX MOrpo3
Ta yneTumarymiB. Llei cnociO HaB’sI3yBaHHS MIXKAEPHKABHUX CTOCYHKIB ChOTOJIHI, KOJIU CYBEPEHITETOM
Cy0’€KTIB MDKHApPOAHOTO IpaBa KEPTBYIOTh B 1M Sl 3aCHIOKOEHHS MPETEeH31H SKOICh CBITOBOI MOTYTH,
Oy’Ke€ Haraaye MIKHApOJHUW KimiMmar y €Bpomi Ta CBITI meped modyaTkoM Jlpyroi cCBITOBO1 BiiHH.
Crnpasni, arpecop 3HOBY MOYYBa€ThCS O€3KapHUM 1 Tpae Ha bOMY CTpaxoBi. OTOX TOCB1A HUHIIIHBOI
arpecii 3 Ooky Pocii 3acBimuye: Oe3npuHIMIHI TAM@IiCTChKI Tacjia YMUPOTBOPEHHS 3a0XOUYYIOTh
arpecopa J0 JajblIOr0 HACHILCTBA. Y IIbOMY ICTOPUYHOMY KOHTEKCTI MPOPOUYUM KecT YKpaiHu
TPUAUATUPIYHOT JTAaBHUHU - 1i BiJIMOBa BiJ MOCIJaHHS aTOMHOI 30poi Ta JOBipa 1O MiAMHUCAHTIB
Bynanemrcbekoro MemMopanaymy, MiXKHapOIHOI yroau, ykiuazaenoi 5 rpyaas 1994 poky mix YkpaiHoro,
Pociero, Benukoro bpuraniero Ta CIIA npo rapantii 0e3neku YKpaiHi y 3B’SI3Ky 13 HaOyTTSAM HEIO
0e3’sIepHOTO CTaTyCy, - € MPOPOUYUM MKECTOM JOBIP’S 10 CHJIM MDKHApPOJHOIO MpaBa 3 OOKY
XPUCTUSHCHKOTO HApoxy Ta MaHiecToM HOro HalllOHAJIbHHUX IParHeHb CIPaBEAIMBOI O€3MeKu
Ta Mupy. Lleit jxecT choro/iH1 3acIyroBye Ha 0COOIUBY yBary Ta HOBITHE OCMUCIICHHS.

31. Cepen 0CHOBHUX NPUYMH HUHIIIHBOT MPUXHIBHOCTI J10 171 manudizmMy € Takoxk 1iopasy Ouiblia
HeOe3neka BIHM 13 3aCTOCYBaHHAM siepHOi 30poi. YacTo 3aMicTh MPOTOJIOMIEHHS! HEMPUITYCTUMOCTI
TaKoi BIMHM Ta MOIIYKY IUISAXIB JI0 3araJIbHOI BIZIMOBH Bij Hei, HUHI MOXKHA MOYYTH TEOPIi PO «MexKi
JIETITUMHOTO CaMO3axXHUCTy» O0e3’siICpHUX JepKaB 1 «ICTITUMHY KaIiTyJALio» 3aajs TOro, 00
YHUKHYTH MOXJIHMBHX >KepTB. [Ipore 4m crmpaBai MoxHa 3amo0irTé 1bOMY, CKJIABIIM 30pOI0 Mepen
arpecopom? lle - muTaHHS, K€ TOCTPO MOCTAJIO0 B KOHTEKCTI POCIHCHKOI arpecii cympoTu YKpainw,
1 BIAMOBIAb HA HHOTO MOBHMHHA JAaTH BCS CBITOBa CHUIbHOTA. ['imorernuHe yHukHeHHs Pociero, sika
€ SIIEPHOIO JIEP’KaBOIO, BIAMOBIZAIBHOCTI 3@ 3J0YMHHE MOPYIIEHHS MDKHApOAHOTO MpaBa 1 Hamazxy
Ha CYBEpPEHHY Jep)KaBy JHIIE MPUIIBUALIMTE 3POCTAHHS KUIBKOCTI SAEPHUX JAEpXKaB Ha IUIAHETI.
Tenep, micias nmoyaTky nmoBHoMacTabHOI arpecii Pocii mpotu Ykpainu, sSiK HIKOJIU paHilie, 6e3’siepHi
JepKaBH BIAUYBAIOTh CBOIO IIIJIKOBUTY HE3aXHILEHICTh MEePE BOIOAAPSIMA CMEPTOHOCHUX OOETOIOBOK.
A sKIIO BpaxyBaTH 3axomieHHs W oOcTpuin Pociero ykpaiHCBKHMX aTOMHHUX €JNeKTPOCTaHIlH, TO
CUTyallisl CTae 1€ MOXMYypilmiow. SIK MOXXKHAa TOBOPUTH ChOTOAHI MPO MIXKHAPOAHY O€3MeKy, KOJIH
nepikaBa, sika € wieHoMm Panu 6e3nekun OOH Ta Bonozie omHUM 13 HAUOUTBIINX SIEPHUX MOTEHINAIIB
TUTAHEeTH, 3311 JOCATHEHHS CBOIX arpecHMBHUX LJIEH cama CTaHOBUTH 3arpo3y Ui Li€i Oe3neku
Ta BIAETHCS IO BIABEPTOro SAJEPHOrO IIAHTAXKy BCi€l MDbKHaponHoi crnuibHOTH? Ilpo moxmiOHy
OpyTanbHy MOBeAIHKY mpopok Mixelr mmcas: «HuB 3abaxarore - 1 ix rpalyioTh; OyIuHKIB -
11X BITHIMAIOTh. 3arapOyIoTh JIOAUHY 3 ii JOMOM, YOJIOBIKA pa30M 3 HOTO0 CIaAmuHO0Y (2, 2).

32. JorpumanHs [lekaynory € HeoOXIJHOK MEepEeAyMOBOIO CIPABEJIMBOIO CYCHUIbCTBA, a BliHA -
OpyTaJIbHUM TOpyIIeHHIM boxkux 3amoBifeil. SIk HarojomyeTbcsl y 3rajilaHiidi BUIE KOHCTHUTYIT
«Gaudium et Spes», «Oyab-sika BOEHHA is, CIPSMOBaHA Ha CYIUIbHE 3HHUIICHHS LUIAX MICT YH
BEJIMKUX PETiOHIB Pa3oM 3 IXHIM HACEJIEHHSM, € 3JI0YMHOM MpOTHU bora 1 mpoTu JIroACTBa, - 3JI0YUHOM,
KU MiAJsrae pilrydoMy 1 HeraitHoMy 3acykeHHio» [13]. Uu mMoxke JronchKa CHIbHOTA 3aJUIIUTH
0e3 ocyay ¥ BIAMOBINATBHOCTI T€HOIW] YKpaiHIB, IO WOTro BIAIITyBajla pociiickka apmis B bywui,
boponsuui, Ipneni, Mapiynoni i Ha OaraTbOX IHIIMX OKYNOBAaHHUX TepUTOpIAX YkpaiHu? Xto
3aCTYNUTHCS 3a JKEPTB Ta iXHI poauHu? HuHilmHE BoNaHHS YKpaiHIIB 10 CBITOBOI CHUIBHOTH MPO
BIJIHOBJICHHS CTPABEIJIMBOCTI Ma€ MOBHY MIATPUMKY 3 00Ky LIepKkBH, OCKITBKM BOHA 3aBXKIU pOOHMIA



i poOUTh BUOIP Ha KOPUCTh CKPUBIKEHOTO. Y IIbOMY W MOJISITa€ CyTh ii MaHIaTy, OTPUMAaHOTO Bif
I'ocniona namoro Icyca Xpucra, Ta ii oCTOpOru nepea HECHpaBeAJIUBICTIO, SIKa HE MPUXOJUTh caMa:
«Ocpb BiH 3a4aB HECIPABEUIMBICTD, 3I0M 3aBariTHIB 1 crutoauB JiykaBcTBo» (Ilc. 7, 15).

IV. O0oponHa BiiiHA i 3aKOHHUI 3aXHCT

33. I3 uaciB cBaroro AmBpocis Memnionancekoro (340-397) ta cmsatoro ABryctuna (354-430),
3 OISy Ha peanbHI OOCTaBMHM TPIXOBHOTO CBITY, Y SIKOMYy MH >XuBemo, llepkBa kepyBanacs
MPaBUJIOM, BIJJOMHUM CBOTOAHI SIK TEOpis CHpaBeUIMBOI BIMHM. Takui MiAXiJ BUKIIOYAB OyIb-SKYy
HECIIPOBOKOBAaHY arpecito Ta Oy[b-iKe HEBMOTHBOBAHE 3aCTOCYBAaHHS CHJIM, @ TAKOXK MICTHB IpaBUiIa
BEJICHHS BiliHU.

34. Ynponorx icTOpii HaJ IUMU OPUHIIMIAMU PO3IyMyBajgo 0arato XpUCTUSTHCHKHUX MUCIUTENIB.
SIBHa MPUCYTHICTH 371a B ICTOPIl CHOHYKaNa 10 YCBIJOMJICHHS TOTO, IO 3aXUCT OJM)KHBOTO 1 BIacHE
BIDKUBaHHS Tiepefdadae moTrpeldy MpOTHUCTOATH 30poiiHii arpecii. Ocmucaroroun gocBing Ileprmoi
CBITOBOi BiiiHH, mNpaBeaHuil MuTponoauT Awnapeit IllenTuubkuii TOBOPHUB MpPO MPaBO HAPOILY
Ha CaMO3axXHCT 1 «I03BOJIEHY OOOPOHY BIIACHOTO Kpalo, BIACHUX POAMH 1 BIAacHHUX Xat» [14]. A mob
obopoHa HE mepepocTaja B HACWILCTBO Ta BIJAMOBiAada KPUTEPIAM MPOMOPIIIAHOCTI TaKoOro
CaMO3axHucCTy, Oyl pOo3poOJieH] TIEBHI MPUHIIUIK CIPaBEIMBOI OOOPOHHOI BIMHU - UM, SIK MOBUTHCA
ChOTO/IHI, IPUHIMIIA 3aKOHHOTO 3axucTy. HaykoBo-TexHIYHMI mporpec, sIKuii 3yMOBIIIOBAB PO3BUTOK
HOBHUX, OUTBII HEOE3MEYHUX 030pPO€Hb, a OTXKE, 1 HOBHX 3arpo3, Ta MosBa HOBUX (OPM CYCHUIBHOL
oprasizauii He MOIJIM HE BIUIMHYTH Ha €BOJIIOLIIO TEOpli MOHATTSA CIPABEUIMBOCTI B TaKid BiHM.
[Iporiec mepeocMucineHHs: IesKkux ii acmekTiB OyB OCOOJMBO aKTUBHUM Iicis 3aBepiueHHs [[pyroi
csitoBoi BiitHU. [Tama [Tiit XII (1939-1958) BBakaB 000pOHH1 BIfiHU CIIpaBEIJIMBUMHU | IT1IKPECITIOBAB,
10 1HII HaIlll MalOTh 000B’SI30K HE MOKKUJIaTH aTakoBaHy kpainy B Oini. Otmi dpyroro Barukancekoro
Cobopy B xoHctuTywii «Gaudium et Spes» cTBepAMIH, IO «IOKH ICHyBaTuMe HebOe3mneka BiiHH
1 He Oy/le MOBHOBaXHOT MIDKHAPOIHOI BIaH, 3a0€3Me4eHOl JOCTaTHIMU CHJIaMH, HE MOYKHA BITMOBUTH
ypsiiaM y MpaBi Ha 3aKOHHY 00OpOHY, SIKIIO BC1 3aCO0M MUPHHX NEPETOBOPIB yke BUUepmani» [15].

35. Iicns dpyroi cBitoBoi BiiiHU Ta yTBOpeHHs Opranizanii O0’ennannx Hariii Mi>kHapoaHe npaBo
MPUIMHSE ONEpPYBaTH MOHSITTIAM «CIIpaBeAJIMBa BifHA» 1 MEPEXOJUTh A0 MOBHOI 3a00pOHH BEICHHS
BiitHM. Biamosizno npo Craryry OOH, 3actocyBaHHA 30pOHHOI CHJIM HPOTH TEPUTOPIATBHOL
HEIOTOPKAHHOCTI a00 MOJITUYHOT HE3aJEeKHOCTI OyIb-SIKOI Jep:KaBU BHU3HAHE MPOTUIIPABHHUM, a BCl
CIOpU MIX JepKaBaMU MPUUHATO BUPIIIYBAaTH MUPHUMHU 3acO0aMU TaKUM YHMHOM, II00 HE HapaxxaTu
Ha 3arpo3y MbKHapOAHUN MHp Ta Oe3neky 1 cnpaBennuBicTh [16]. ITiznime, B Pe3omromii 3314 (XXIX)
«Busnauenns arpecii», npuitHariii I'enepansHoro acam6aeero OOH 14 rpyaus 1974 poky, 3a3Haumimy,
10 JKOJTHI MIPKYBaHHS TMOJIITUYHOTO, €KOHOMIYHOTO, BIMCHKOBOTO YH 1HIIIOTO XapaKTepy HE MOXKYTh
OyTH BUIpPaBIaHHAM akTy arpecii [17].

36. 3acTocyBaHHS CHIJIH JI03BOJISIETHCS Jiniiie 3a pimeHHsM Pagu besneku OOH HacTinmbku, HACKITBKA
116 HEOOX1THO I MATPUMKH YU BITHOBJICHHS MDKHApPOAHOTO MHUPY M Oe3meku abo K y BUNAIKY
caMm0000poHM Bif 30poiiHoro Hamanay. Tak, Craryr OOH Bu3Haudae, 1m0 MpaBo HA 1HIMBIAyalbHY a00
KOJIEKTHMBHY CaMOOOOPOHY Bij 30pOiHOTO Hamaay € HeBia eMHUM, a caM CTaTyT )KOIHUM YHMHOM IIbOTO
HEeB11’€MHOTO MpaBa He oOMmexye [18].

37. Ceatuii nana IBan XXIII nparnyB 3mictuTH (OKyC OOrOBOpEHHS NHUTaHb BIMHM 1 MHUPY
Ha MHUpOOyIyBaHHS, NMPOTE HE 3alepedyBaB IpaBa Hallii Ha caMOOOOPOHY B pa3i HECIPOBOKOBAHOI
araku [19]. Tox llepkBa aucTaHuitoBaiacsd BiJ MPAaKTUKU HAIBHOTO manu@dizMmy, SKUH YacTo



00epTaeThCs MOPAJIBHOIO CIIMOTO B PO3pi3HEHHI J00pa 1 3;1a. HaBith Oinbine, cBiaTuil mama IlaBio
VI nonepenxka npo «IMiICTYyNHICTh CYyTO TAKTUYHOTO Hau@i3My, 0 OAYPMAHIOE MPOTUBHUKA, SIKOTO
NoTpiOHO MEePEeMOrTH, 1 BOMBA€ B AyIIax pO3yMIHHS CIIPaBEAINBOCTI, 000B’ 3Ky 1 xKepToBHOCTI» [20].

38. Karonuupka LlepkBa HaBuae, 110 3aKOHHUI 30pOMHUI 3aXUCT BiJl HECIPABEUIMBOIO HAIAIHUKA,
SK 1 BIHA 3arajoM, - 11€ 3aBKIW KpaiHii 1 ocTaHHIN 3aci0, 110 O HHOTO MOXKE B/IaBaTHUCSI CTOPOHA,
aKiil 3arpoxye Hebesneka. Ha npomy naromomrye Karexmsm YI'KL «Xpucroc - nama [lacxax:
«3acTocyBaHHS BIMCHKOBOI CHIJIM MOXKE OyTH JIOIyCTHUME JIMIIIE B pa3i KpaHbOI HEOOX1THOCTI K 3aci0
JIO3BOJICHOTO CAMO3AaXHCTY, a BOIH-XPHUCTUSHUH € 3aBXKIW 3aXUCHUKOM wmupy» [21]. A Karexusm
Karomuupkoi LlepkBu OKpeciioe eneMeHTH CIpaBeIuBOi 00OpOHHOI BiMHH: «Tpeda MpHCKIMINBO
BU3HAUUTU TOYHI YMOBM 3aKOHHOTO 3aXHCTY 3a JOIOMOIOK BIiHCHKOBOI cuiid. CepHoO3HICTh Takoro
pIlIEHHS] MIANOPSAKOBYE HOro CyBOPMM YyMOBaM MOPaJIbHOT 3aKOHHOCTI. JlJi1 LbOro BOJHOYAC
noTpiOHO: MO0 MIKOAA, 3aBIaHa arpecopoM Halil YW CHOUIBHOTI Haliil, Oyla TpHUBaIOI0, BAa)KKOIO
1 O6e3nepeuHoro; mob yci 1HII 3aco0u IS TOKJIAAEeHHS 1IbOMY Kpar0 BHUSBIIIMCS HEMOXJIMBUMH a0o0
O0esycmimHuMU; o0 Oyiu OOrpyHTOBAaHI MOXJIMBOCTI YCHIXy; 1100 BUKOpPHUCTAaHHS 30poi
HE CIPUYMHWIO JHuXa 1 Oe3najjas, BaXuyMX, HIK JHMX0, fK€ CIi yCyHyTw» [22], TOOTO KOIHM
MIePEMOBHUHHM, apOITpak, KOMIIPOMICH Ta 1HII MIJISAXW 3a3HAIM MOpa3ku. Sk palioHadbHE CTBOPIHHS,
JToMMHA 3000B’S3aHA, SKIIO 1€ MOYJIIMBO, NMPHUAMATH PIlICHHS, KEPYIOUUCHh 3JO0POBHM TIIY3I0M
Ta CIMPAIOYNCh Ha 3aKOHHU, a He 3acTocoByrou cumiy. 111006 3akoHHMI 3axucT OyB CHpPaBEIJIMBUM,
HAJIeKUTh NaM’sTaTu Npo Oe3neky UUBLIbHMX. Llel 3axucT 3aBKIUM Mae 4YITKO OOMEXEHYy METy -
CTpaBeNIMBUN MHUp, a HE IUIKOBUTE PYyHHYBaHHS BOPOXKOTO HApOAY, €KOHOMIKM YH 1i MOJITHYHUX
iHcTUTYWiH. [l [MOCSATHEHHS CHpaBeaIMBOTO MHUPY MOTPIOHO BUKOPHCTOBYBAaTH OOMEXKeHi
Ta MPOMOPIIIHI 3acO00M: 030pOEHHS 1 CHja MalOTh OyTH 3BEACHI 10 BU3HAUYCHOI HEOOX1THOCTI, 100
BIJIOUTH arpecito Ta 3yNUHUTH MailOyTHI aTaku.

39. B ennmkmini «Fratelli Tutti»y Cesrimmuit Otenp @paHIUCK 3acTepirae BiJ «HAJITO MIUPOKOT
IHTepIpeTanii» npaBa Ha 3aKOHHMH 3aXMCT, LI0 HOro AeXTO MOXXE€ BUKOPUCTOBYBATH MJIs
«MpOPUIAKTUYHUX» aTaK YU TaKUX [1d, KOTpl NMPUHOCATH 3510, OUIbLIE B TOro, SIKE€ HEOOX1THO
YCYHYTH; BIH Tako)X J0JaB, IIO0 «CHOTOJAHI Jy>K€ Ba)XXKO 00paTtu KpuTepii, po3pobieHi HpoTarom
MUHYJIUX CTOJIITh, IIOOM CTBEPIKYBaTH IMPO MOXKJIUBICTH ,,cripaBeyinBoi BiHKM » [23]. Lle cmymrHe
3ayBa)K€HHS 3 ONIAJly Ha Te, y SIKHUHA crocid pociiichka IpornaraHja BUIIPaBAOBYE arpeciro MpoTH
Vkpainu. [Ipore um He cBimUUTH Taka MaHImymsmiss 3 O0oky Pocii mpo HeoOXiaHICTh BHUPOOIEHHS
1€ YITKIMIKX 1 SCHIMMUX KPUTEPIiB MO0 3aKOHHOTO 3aXHCTY, K YHEMOXJIUBWIN O cripoOu arpecopa
BHJIaBaTH ceOe 3a )KEPTBY?

40. V citni BuenHs Karomumpkoi llepkBu Cuim 6e3nexku Ta 000poHM YKpaiHM 3O1HCHIOIOTH
JIETITUMHUI 3aKOHHUHM 3aXUCT JAepkaBU Ta Hapony. CboronHi He Opakye AokasiB, 1m0 Pocis xonHuM
YuHOM He OaXajla BHUpINIyBaTU CBOI CYNEpEYHOCTI 3 YKpaiHOK 3a CTOJOM IEPEMOBUH
SK 13 pIBHONIPABHUM 1 CyBepeHHUM mnapTHepoM. Kpaina-arpecop Bigkuiae came mMpaBo Ha ICHYBaHHS
YKpaiHCBKOTO HapoJy Ta HOro JAep)kaBM SIK CyO €KTa MIKHApOIHOIO IpaBa, BIJIMOBIISIOUHCH BIJ
MOXXJIMBOCTI JI1aJIOTY Ta JOMOBJICHOCTEH 13 CyBEpEHHOIO YKpaiHo. HeMOXINBO «BECTH M1aIOT 3 THM,
KOTO HE ICHY€», - TOCTIHHO TOBTOPIOE POCIHChbKa IMpormaraHia. BianmoBigHO 10 3rajgaHoi BUIIE
HOBITHBOI POCIHCBHKOI 11€0JI0T1i pamm3My «yKpaiHCbKEe IHUTAHHSA» IOBUHHE OyTH pPO3B’s3aHE pa3
1 Ha3zaBKIW 4Yepe3 IOBHE 3HUIIEHHS BChOTO yKpaiHcbkoro. Iloumnaroum 3 2014 poky, Pocis
3I1MICHIOBAJIa HECHPOBOKOBaHI aKTH arpecii mpotu YKpaiHu, OKymyBaBIIM croepury Kpumcbkuit
MIBOCTPIB, a BIATaK pO3MOYaBIIM TpoOKCiBiiHY Ha JlonGaci. Y 2022 pori BoHa po3modana



MOBHOMACIITAOHE BTOPIHEHHS 1, 3aCTOCOBYIOYM IIHMPOKHUH CIEKTp O030pO€HHS, Oe3kalbHO pyilHye
UMBUIbHY 1H(PACTPyKTypy, TEpOpHU3y€e 1 BOMBa€ MHUpHE HaceleHHS. YKpaiHCbKa apMisl MPOTUCTOIThH
HA/I3BUYAIHO TOTYXHIM BIMICHKOBIM MalllnHI, 110 3aCTOCOBYE YBECH CIIEKTP HAJICYYaCHOTO 030pO€HHS
M 10 TOro » MepioAUYHO MOTPOXKYE 3aBAATU SACPHOTO yapy MO HEsIepHI KpaiHi, fKiil rapaHTyBaja
0e3mneKy i TepuTopianbHy HITICHICTh, mianucasiu 1994 poky bynanemrcbkuii MEMOpaHIyM.

V. HeliTpaJbHICTb Y Yac BilHH

41. HeiliTpamiter crpaBal MOXe OyTH pe3y/lbTaTOM pPO3CYIUIMBOIO CyIKEHHA W aHami3y. [CHyroTh
CHUTYyallii, y KMX IeBHA KpaiHa HE XOoue MOMTHONIIOBATH KOH(QIIKT Yepe3 CBOIO aHTa)KOBaHICTh y HbHOTO
abo Oakae cTaTH NOCEPEHUKOM MDK MPOTHOOpUMMU cTOpoHaMu. OAHAK TaKUH HEUTpaJIITET Ma€e CBOI
MiJIBOAHI KaMEHi: ICHY€e MeXa, 3a KO Taka MO3Hllisl MoYuHae OyTH 3pajol0 BIACHUX IIHHOCTEH
Ta TPUHLUIIB 1 TpaTH Ha PYyKy HETIAHHUKY. SKIo BiH [HEHTpamiTeT| cnpuyMHEHHN OailyXiCTIo,
00sTy3TBOM a00 yHepeKeHUM YU KOPUCIMBHUM CTaBJIEHHSIM, TO CTAa€ MOPAJIbHO XHMOHUM BHUOOPOM,
a He BHUSABOM IIMOOKOTO pO3yMIHHS IPHUYMH 1 HACHIAKIB cynepeuku (mop. [lpum. 24, 11-12; MT. 12, 30;
Sk. 4, 17; On. 3, 15-16).

42. Maruu Ha yBa3i Taki cutyamii, mama Iliii XII y mocnanni Ha PizgBo XpucroBe 1948 poky
HaroJocMB, LI0 B pa3l HECHpPABEIJIMBOI arpecii «COJAApHICTH CIM’i HapoAiB 3a00pOHSE I1HIIUM
NOBOAUTHCS SK MPOCTUM TIIIsiAadyaM, BHSBISAIOYM OE3NPUCTPACHUN HEUTpamiTeT», 1 JA0JaB,
10 HEMOKJIMBO BUMIPSATH LIKOAY, «BXKE 3allOJISSHY B MUHYJIOMY Takol Oaiay»KiCTIO A0 arpeCUBHHUX
BOEHY, 1 1110 TaKa MO3UIIIS «JIHIIIE 3aCMOKO1NIa Ta Mi10aIp0pHia aBTOPIB 1 po3MajtoBayiB arpecii» [24].

43. Ilig yac BIHHM A0 HEUTpamiTeTy MNOTPIOHO MIAXOAUTH 3 TOHKAM PO3YMIHHAM ETUYHHUX
1 MOpaJbHHX aclekTiB. Moxe OyTH NpUCYTHE 3aKOHHE Oa)kKaHHsS 3amoOIrTH IMOJaJbIIOMY
KpOBOIPOJIUTTIO a00 CHPUATH JUIJIOMAaTUYHOMY BpPETYIIOBaHHIO KOH(DikTy. OgHaK HEUTpamiTeT
HE TIOBMHEH IOIIMPIOBATUCS JO TOYKH, JI€ BiH CTAa€ NACHBHMM CXBAJIECHHSM HECIPABEINBOCTI
1 3JI0YMHIB, OCKIJIKH ICHY€ MOpaJIbHUI IMIIEPATUB MPOTUCTOSATH HECIIPaBEUIMBIN arpecii mpotu Oyab-
AKO1 KpaiHU 1 3aXMILATH LIHHOCTI, HA SIKUX IPYHTYETHCS MIKHAPOJIHE CIIBTOBAPUCTBO. YPOKH ICTOPIi,
Ha sikux HarosomryBaB mana [1iit XII, roctpo HaragyroTh mpo Te, 1o 6alIyXiCTh 10 aKTiB arpecii Moxe
MaTH JalIeKOCsOKHI Hachiaku. Harii 3000B’s43aHi OI[IHIOBAaTH MEXi CBOTO TOJITUYHOTO HEUTPATITETY,
KU HE MOXKE CTaTH MOpPAJbHUM, 1HAKIIEC MEPETBOPHUTHCA Ha 3pagy (pyHIaMEHTAIbHUX I[IHHOCTEH
1 IpuHIUMIB. Y Taki KPUTUYHI MOMEHTH MIKHApOAHE CIIBTOBAPUCTBO MYCHUThH IITHATHUCS HAJl IPOCTOIO
0€3MPUCTPACHICTIO I aKTUBHO MPAIIOBATH HA KOPUCTh CIPABEINBOCTI, MUPY Ta 30€peKEHHS JIFOACHKO1
T1IHOCTI.

44. Pociiicbka arpecis OpoTH YKpaiHM HE € OOpoThOOI0 3a CHIpHY TEpUTOpiIO: IIe araka
Ha MDKHapOJIHE TIPaBo 1 3JI0YMH MPOTH MUpy. HuHimHs BifiHa B €BpoIii € KOHMIIKTOM 1ICHTUIHOCTEH
3 HYJbOBOIO CYMOIO, OCKUIbKM YKpaiHIl MparHyTh 30€perTH CBOIO JEP:KaBHY HE3aJEKHICTh 1 MPaBoO
OyTu yKpaiHLSIMH, a POCISIHM HaMararoTbCs MO030aBUTH YKpAiHIIB iXHHOTO MpaBa Ha ICHYBaHHI
SK TaKOTO Ta BIIPOJUTH CBOIO IMIIEpit0. A 3BIpCTBa POCIMCHKOI apmii MPOTH MHUPHOTO HACEJICHHS,
3a IKUMU BECh CBIT CIIOCTEPIra€e MPakTUYHO B IpsiMoMYy e€(ipi, € OpyTaabHOI HAPYTOI0 HaJ JIFOICHKOIO
TIIHICTIO 1 37I0YMHOM piBHSA TeHoIuay. JloTpuMaHHS MTO3IpHOTO HEUTpANITeTy B Takiid cHUTyamii
€ 3pajZiol0 LIHHOCTeM moBarkM J0 MIKHAapOAHOIO IpaBa, CIPABEUIMBOCTI W JIFOACHKOI TiIHOCTI.
e mo3uis, sika TPYHTYETHCS Ha IHTEpecax, a He Ha MPUHIIAIIAX.

45. Iryuyna # QopmanbHa HEHUTPAJIBHICTh CHOHYKa€ OaraThbOX TPAKTyBaTh OOWABI MPOTHOOpPUL
CTOPOHU CHMETPUYHO, SIK TMOJITHYHO 1 MOpPaJIbHO PIiBHI, ITHOPYIOYHM peaJibHI MPUYUHM i€l BIHHU



Ta ii 00CTaBUHM, a TOMY BOHA MpUpEUEHa Ha €TUYHY Mopa3Ky. L{g mopaska nerepmiHOBaHA 11 i TUM,
10 POCINCHKO-YKpaiHChKa BiifHA paJUKAIbHO BIJIPIZHAETHCS BiJl TPAIULINHUX BIMICHKOBUX KOH(IIIKTIB.
VY wmiif cutyarii HEMOXJIHMBO 30€perTd MOpajbHy HEHTpaJbHICTh, HATOMICTH Tpeda 3poOuTH BHOIp
Ha KOPHCTH IiHHOCTel: «He MoxxeTe borosi cimyxutu - i MamoHi» (MT. 6, 24).

46. 3BiCHO, y CBITI ICHYIOTh KpaiHH, SIKI 3 OISy Ha MEBHY ICTOPUYHY TPAEKTOPIIO YU CreHU]iKy
CBO€i poJli B MDKHAPOJHOMY CITIBTOBAPHUCTBI JIEKJIAPyIOTh MEPMAaHEHTHUIA HEUTpaJiTeT y pasi Oyib-
SKUX 30pOMHHUX KOH(QIIIKTIB, @ TOMY IOCJIJOBHO JOTPUMYIOTHCS MPHUHIIMIIIB, 0 SKHUX iX 3000B’s3ye€
uei craryc. Cepen Takux JepskaB ocoOnuBe Mmiciie nocigae Cearuii [IpecTon, MO3UTUBHUIM HEUTpATITET
SKOTO TIOJIATA€ B TOMY, 11O BiH HE OOMEXYETbCSA CIIOCTEPEKEHHSM, a MparHe CIPHUITH J1aJ0roBl MIX
CTOpOHAaMU KOH(IIIKTY. Y CIyXiHHI CIIpaBl MUPY Ta MIKHApPOJHOI CIIBIpaIll AMOCTOILCHKOT CTOJIHII
MOTPIOHO PO3PI3HATH JIBa BUJM HEUTpANITETy: AMILUIOMATUYHUI 1 MopansHull. IIpote B misx CBaroro
[Ipecromy mMu B KOmHOMY pa3i He BOadaeMo MOpajJbHOTO HeWTpamiTery. Hampukman, y BUmagky
HecnpaBeaIuBoi arpecii Pocii npotu Hammoi baTeKiBITUHN BiH YITKO pO3pIi3HSE arpecopa i )KepTBy HOro
Haray Ta 3aBXIU MIATPUMYE TOTO, XTO CTaB II€I0 )KEPTBOIO, - YKPATHCHKHUIA HAPOI.

47. 3apa3oM THCAYONITHS Tpaauuis poxi Pumcbkoro Apxuepes sSK HaWBUIIOTO apOiTpa
XPHUCTUSHCHKOTO CBITY, TOOTO IMO3HIIIS «MIOHAJ CTOPOHAMMY, sIKI MepeOyBaroTh y CTaHi BIMHH, JaBaia
1 Ja€e MOXJIMBICTH BaTukaHy BIAIIpaTH Ba)JIMBY, 4acOM BHUPIIIAJIBHY, POJIb Y PO3B’SI3aHHI HU3KU
KOH(TIKTHUX CHTyalid y BChOMY CBITI, @ TaKOXX CHPHUATH HAJAro/[UKEHHIO KaHAMIB UIsi OOMIHY
MOJIOHEHUMHU Ta TMOJIETHICHH] CTpaXAaHb MUPHOTO HACEJICHHS.

48. 3HaueHHs ILOTO MOCEPEIHUIITBA HE MOXKHA TEPEOIIHUTH 1 B yMOBaX HHUHINMIHBOI arpecii Pocii
npoTH YKpaiHu - 6araro martepiB 1 APYKUH BIASYHO 3raayioTh poib CesTimoro OTis y 3BUIbHEHHI
MOJIOHEHUX BOiHIB 4M JenoproBaHux miTedl. Taki ¢akTu cTaloTh 0COOIUBO MPOMOBUCTHUMH, KOJIH
IUIUIOMAaTUYHl MOCEpPEeNHULIbKI 3ycrmiuia €nuckona PuMmy rapMoHIHHO NMOEIHYIOTBCS 3 MOBOIO BIpH,
IO Ma€ BiABary Ha3BaTH 3710 3JI0M, BUTOIOIOYHM IIUM CJIOBOM MpPaBOU JIOICBKI paHHW, gK 1e OyIo,
Hanpuknan, 8 ciuas 2024 poky mig vac 3yctpiul Ilamu ®dpaHumcka 3 IUMIIOMATHYHUM KOPITYCOM,
akpenuroBanuM npu Cearomy [Ipecroni. Toxi [lana HaranaB yyacHukawm, mo came Pocig po3B’szana
arpecuBHY BiiHY MpoTH YKpaiHW, 1 HATOJOCHUB, MO0 BOEHHI 3JI0YMHU BHUMAraloTh BIAMOBIIHOT peaxiii
3 00Ky MIDKHApOJIHOI CIIJILHOTH [25].

VI. MeTta 3aKOHHOI0 3aXHMCTY - ClIpaBeAJUBHI MUP

49. 3BepTarounch y 1[bOMY IMOCJIAHHI 10 BCIX Jtofel J0Opoi BOJIl, MM XOYEMO HArOJOCUTH, 110 HAIIUM
XPUCTUSHCHKUM Ta TPOMAJITHCHKUM O0OB’SI3KOM € 3aXUILIATH KUTTS HAIIMX ONMKHIX, IepeayciM JiTel,
KIHOK 1 JIFOAeH MOXWJIOTO BIKY, HAaWBIJBAKHIIIMM 1 HAWpaJUKaJbHIIIMM YUHOM - Y3SIBIIA B PYKH
30po10, 3 TOTOBHICTIO MOKJIACTH 3a 1€ BJIACHE >KUTTS, K HaBuaB Icyc: «Hixto HecnmpoMokeH MroOuTH
Ounplle, HIK TOAl, KOJIM BIH 3a CBOIX Jpy3iB cBoe kuTTs Biggae» (IB. 15, 13). Mu onunmiucs
B CUTYaIlii, KOJIU MyCHMO OOOPOHSTH JTFO/IEH BiJ] HEJFOIIB.

50. Y XpUCTHSHCBHKIN €THUIll CTIPAaBEIJIMBUA MUP O3Ha4Ya€ OUIBIIIE HIXK MPOCTO IIEPEMOTY HaJl arpeciero.
ETtuka crnpaBeniuBoi BiifHHM, IIO0 NMEpeBaka€ B XPUCTUSHCHKOMY OCMHCIEHHI MPOOJIEMAaTUKU BIMHU
Ta wmupy, chopmyBanaca B CepennboBiuui, konu LlepkBa st 1pOro 3acrtocyBaja MOHSTTS
CIPABEIJIMBOCTI - MOCTIHHOTO MPArHeHHs BiAJaTH KOKHOMY HanexHe. Lle moHsATTS cTajio 0OCHOBOIO
Cy4acHOTO MIDKHApOAHOTO TpaBa, y SIKOMY BOHO O3Hauya€ IpaBa HAIllll 1 HApOAIB Ha HE3aJIEKHICTh.
KopeHi po3ymiHHs cnpaBeIIMBOCTI 3HaxoAuMo B biOmii - TyT BOHa O3Ha4ae€ BCEOCSHKHI NPABHIIBbHI
B3aEMOBIJTHOCHHHU, SIKI BHPAKAIOTHCS €BPEHCHKUM TEPMIHOM «IIQJAMK» 1 TPEUBbKUM «IIKaHOCIHEY.



LIs cnpaBeAuBICTh Y3TOAXKY€EThCS 3 IPaBaMU 1 3aKOHOM, ajieé BOHA IIMPILA, TOMY 110 BKJIHOUYAE TAKOXK
YECHOTH, SIK-OT JapyBaHHA Ta Muiocepas. BoHa mocsrae cBoro amoreio B IpUMHpPEHHI borom cBitTy
13 caMuM co00r0 uepe3 XpecT 1 BOCKpeciHHs, ske anocton [laBmo HazmBae Boxkoio crpaBenInBiICTIO
(mop. Pum. 3, 21-26; II Coun. 1, 6).

51. Vkpaiuii, 3BU4aifHO, MparHyTh, 1100 BiifHA 3aKIHYMIACS SKHAWIIBUJIIE 1 HACTaB JIOBTOXIaHUMN
mup. CBsaAti ABryctuH 1 Toma AKBIHCHKHI BBa)aJid, 110 METOIO CIPABEAJIUBOI BIHHU € CIpaBEITUBUI
mup. Ilana IlaBno VI moBropus 110 te3y B Jenb mupy 1972 poky [26]. [IpoTe mpunuHEHHS BiHH
HE € CIIPaBXHIM MUPOM, SIKIIO II€ O3HaYa€ KiHEIb YKpaiHH.

52. MeTo10 3aKOHHOTO 3aXHCTYy BIACHOTO HApOAYy Ta HOro JAep>KaBHOCTI € 3a0€3MEeYNTH CIIpaBeTHBHUMA
MUp I BCIX CTOpiH, TOMY IIOMCTa, 3aBOIOBaHHS, €KOHOMIYHA BMIOJa, HiJNOPSIAKYBaHHS
HenpunyctuMi. CrnpaBeyIMBUM MHUPOM HE MoOKe OyTH Hi «3aMHUpPEHHS» arpecopa, Hi TaK 3BaHMM
«MIHIMaJIBHUM MHp», AKHH mependadae BU3HAHHS 32 arpecopoM OKYMOBAaHUX HUM TepHUTOpid. Takwuii
[cnpaBeuIMBUN]| MUP NMOBMHEH OyTHM JOBFOTPUBAJIMM 1 HEMOPYIIHUM, 13 BIJHOBJICHHSM HPUHLUIIB
MDKHapOgHOTO TpaBa. Bin mepembayae He muIIe NEpeMOTy HaJ arpecopoM i TOBEPHEHHS
TEepPUTOpIaTbHOI IIUTICHOCTI YKpaiHu, a i 3aX0[#, CIIPSIMOBaH1 Ha BiIHOBJICHHS MPAaBWIBHUX BIAHOCHUH
MK YKpaiHOO Ta Poci€ero Ta 3aroeHHsl paH, 3aBAAaHUX BIMHOIO: PO3KPUTTA NpPaBAu 1 BU3HAHHS
3JIOYMHIIIB, MIXHApPOJHI KpUMIHAIbHI CyAM, pemnaparii, MOJITUYHI BUOAUEHHS Ta MPOILIEHHS,
MeMopianu, HOB1 KOHCTUTYIIT Ta MicuieBl (popymMu MPUMHUPEHHS.

53. {5 qOCSATHEHHS CIPaBEeAJIMBOTO MUPY B YKpaiHi XpUCTHSIHCHKI L{epkBu, Mi>KHapOIHI opraHizariii
Ta TOJITUYHI 1HCTUTYILIl MOBHHHI CIIPOMOITHCS Ha JYX€ YITKYy PUTOPUKY 3aCyMKEHHS BIMCHKOBOT
arpecii Ta reHouuaHuX akTiB Pocii mpotu VYkpaiHu, a TakoX JOMOTTHCS KPHMiHaJIbHOTO
nepeciiayBaHHs BOEHHUX 3J104MHLIB. HenokapaHe 3710 npoJoBxkKye 3aBAaBaTH 1€ O1IbIIOT IIKOH.

54. YucnenHi xeptBu, A0 skux Pocis cnpuuumHmiacs B YkpaiHl BOPOJIOBX ICTOpIi, 30Kpema
y XX CTOMNITTi, @ TaKOX MICJIA MOBHOMAacITaOHOro BTOprHeHHs 24 miotoro 2022 poky, MaioTh OyTH
y (okyci yBarm CBITOBOTO CITIBTOBApMCTBA, IIOO0 Yy I[bOMY KJIIOYl JaTH HAJCXKHY OIHKY MM
Oe3repepBHUM 3JIOISTHHSIM.

55. Pociiicbka arpecis B YkpaiHi 3MycHjia CBIT NMEPEXUTH HOBHM JOCBiI Ta HOBI TpaBMH, MOMIOHI
JI0 TUX, IO 1X JIFOIICTBO 3a3Haio B yacu J[pyroi cBiToBoi BikiHH. CTpaliHi HACHiIKU IbOTO POCIMCHKOTO
BTOPIHEHHsI HEOOX1/IHO JJOJIATH BXKE 3apa3 1 BpaXOBYBAaTH iX, MPALIOIOYU HAJl MOCUJICHHIM apXITEKTypH
Oe3nekn YKpaiHu Ta CBITy. B OCHOBY Iii€i mio0anbHOI Ta CTaloi apxXiTEKTypu O€3MEeKH MOTPiOHO
3aKJIACTH TNPHUHLMIIKA CHPAaBEJIMBOTO MHUpPY, 1 Ha 1€ MaloTh OyTH CIpPSIMOBaHI 3yCHUJUIA Jepias,
MIKHapOAHMX OpraHi3auiid Ta XpucTusiHcbKkuX LlepkoB.

BucnoBok

56. € «yac po3kuaaTH KaMiHHA 1 9ac Woro 30uparu» - ckazaB Exmesiact (IIpom. 3, 5), 1 Hama go0a
ue niarBep/ukye. HunimHiM pexum y Pocii 3amoB3siBCs I€MOHTYBAaTH JOHENABHIO KOHCTPYKLIIO
MDKHApOJHOI O€3MeKH, MPOBECTH HOBUM MEPEil CBITY 1 BCTAHOBUTH B HBOMY CBOI IpaBHIIA.
MixHapoaHI 1HCTUTYIII Ta MEXaHI3MH, Kl MIATPUMYBAIH 1€l TOPSAJIOK, TEHEp BUSBISIOTH CBOE
0e3cuIlIs Iepel HaCTYIOM PYHHIBHUKIB IIbOTO MOPSIJIKY.

57. Yce ne crajo He JIMIIEe MOTPSACIHHSAM JJIsi CBITOBOI CHUIBHOTH, @ M BHKJIMKOM Ui XPHCTOBOI
IlepxBu. Ampke i BYEHHS, 10O 3 IHILIATUBM XPUCTUSHCHKUX AEMOKpariB €BponM 3ajajio Mmapagurmy
MIBCTOJIITHBOT po30yI0BU i MUPHOI LMBUII3ALlil, 3HAYHOIO MIPOIO NMPHUCTOCYBAJOCS 0 y3BHMUYAEHUX
npaBuwi. CporogHi moTrpiOHO 3rajgard, o €BaHrenie € He Tak J0O0IPKOI0 TMOCTYNaTiB, 3 SKHUX



BUOYJOBY€THCSI XPUCTUSHCbKE BUEHHS, K BOXXMM cIOBOM, 110 3a0XO4y€ HAc 10 BIYHOI'O OHOBJICHHS
HaIIOro AyXy Ta NEPEOCMUCIIEHHS pealiiii [bOTo CBITY.

58. Toit camuii Exnesiact Haranye: «€ yac moBuatu 1 yac ropoputu» (mop. Ilpom. 3, 7). Otox € gac,
ko llepkBa roBOpUTH AYLINACTUPCHKUM TOJOCOM, BHKOHYIOUM 3amnoBigp locnognio: «Ilacu moi
BiBi!» (IB. 21, 16-17). € uac, konmu LlepkBa TOBOPUTH YUHMTEIBCHKHUM TOJIOCOM, 3/A1MCHIOIOUH
HacTaHoBY: «lmiTh, OTXe, 1 3p00iTh yuHsimMu Bci Hapoamw» (MTt. 28, 20). I € yac, xonu LlepkBa mae
3arOBOPUTH CBOIM IIPOPOYUM TOJIOCOM, AAPYIOUH 300JCHUM JIFOISAM MPOMIHYMK Hajli Ha Te, IK MOXHA
nononatu 3710: «I BoHM mepemMoru Horo KpoB’r0 ATHIISM 1 CIIOBOM CBITYEHHS CBOTO, 1 HE 3TIOOMIN
KHUTTS cBOro 1o cmept» (Onkp. 12, 11). Mu, xpuctustau, MaeMo 6arato MOJUTHCS, 100 TPOpOUnit
rojioc XpuctoBoi LlepkBU CTaB MEPEKOHIUBUM.

59. VkpaiHna craja OCepeIKOM CBITOBHX 3MiH i 3a3Ha€ ChOTOMHI CTPAXiTIMBUX BUIIPOOYBaHb. 3JI0
€ peaJlbHUM - MU ToOauwin Horo oOmuyus. l'omocu HeBUHHO yOi€eHHMX 1 O€3KalbHO KaTOBAHHUX,
OpyTajbHO 3IBAJTOBAaHUX 1 IPUMYCOBO JEMOPTOBAHMX BOJAIOTh JO CYMJIIHHS CBITY. YKpaiHii
HE CTaBIATh IMiJ CYMHIB B@XJMBICTb TBEPE30TO 3BaKyBaHHS 3arpo3 1 pPETENbHOIO BUBIPEHHS
NOJMITHYHUX KpoKiB. [IpoTe He MeHI BaxIJIMBO 30€epiraTtu 34aTHICTh AUBUTHCS HA HUHIIIHI MO 0O4uMa
KEPTBHU.

60. CBiTOBI He BAanocs 3YNUHUTH MOCKOBCHKOIO THpaHa M OCTEpPEerTh Moro, 10 «rpix Ha MOpo3l
9yurae: BiH 1 TaK OBOJIOJIB TOOOI0, aje Mycuill Haj HUM nanyBatu» (byT. 4, 7). CroroaH1, KOJIM TEHOIUT
YUHUTBHCS B PEKUMI OHJIANH, CIYIIHUHN Yac BIAKPUTO CKa3aTu L[bOMY TUPAHOBI, 1110 BiH CTATHYB Ha ce0e
npoksarTs 3 Heba, npupikaroun cede «cTaty BTIKa4eM 1 BOJIOLIOrOr0 Ha 1iid 3emut» (mop. byT. 4, 12).

61. Sk HUHI MalOTh JISTH XpUCTHSHH B ychoMy cBITI? IlepemyciM moOTpiOHO yCBIAOMHUTH
100aJIbHICTh HUHILIHBOI 3arpO3U Ta YTBEPAKYBAaTU 1 pO3BUBATH CUILy CIIPABEAIMBOIO MIKHAPOAHOIO
npaBa. XMOHOIO € MEPEKOHAHICTh YAaCTUHU CBITOBHX CYCHUIBCTB, IO ISl BiffHA € CYTO JIOKaJIbHUM
KOH(ITIKTOM MIDX JBOMa HapoJamH, a TOMY, IPUMHUPHBILIHN iX, MOXHa OyJie TTOBEPHYTHUCS 10 3BUYHOTO
koMmbopTy. ChOroaHI1 i 3arpo30k0 - BC1 3acau JIOJACHKOT ITMB1II3AIli].

62. JIns MOCATHEHHS CBOIX IMIEPCHKHX, JIFOMWHOHEHABUCHUIIbKUX Iiied Pocis Bke Oarato pokiB
BUKOPUCTOBYE K IHCTPYMEHT T. 3B. TlOpHIHY BiliHY, €JI€MEHTaMHU SIKOI €: CTBOPEHHS E€KOHOMIYHOI
3QJIEKHOCTI B OKpPEeMHUX KpaiHaX, iH(opmaliiiiHa 00poThOa 3a JOMOMOIOI TMOIIUPEHHS MpomaraHiu
Ta (PelKiB, MIAKYN OYLIBHUKIB MIKHAPOJHUX OpraHi3alliil Ta MOJITHUKIB, 3aJSKyBaHHS Ta 3HULICHHS
BJIACHUX 1HAKOMUCIIAYUX TPOMAJSH, SKUM BIAJIOCS BHiXaTW N0 1HIIMX KpaiH, Tomo. Meta Pocii -
CIPUYMHATU 3arpo3u Ta Xaoc, 00 MOTIM aHEKCyBaTW TEPUTOPIi IHIIMX KpaiH abo Xk MPOINOHYBaTH
iM CBOIO «JOMOMOTY», a0M onep:KaTh HaJ HUMHU KOHTPOJdb. Taka MiJCTynHA 1 pyiHIBHA MOJITHKA
BHMAarae BiJl CBITOBOi CIIJIBHOTH IIBHJIKOTO PO3Mi3HAHHS TIIOOAJbHUX 3arpo3 1 4YiTKOI MOpasbHOI
orinku 3 60Ky LlepkBu.

63. PosnouaBmm riOpuaHy BiiiHY mnpotu Ykpainu, Pocis HacmpaBll KHHyJAa BUKIHUK YChOMY
UBLII30BaHOMY CBiTOBi. BoHa 30ypuia HOro HACTUIBKH, IO YUMAJIO JIIOEH MepecTalu pO3pi3HATH
npaBay W o0mydy, a BiaTak 100po 1 3710. Ha Hammx oyax YMHHUTHCS CTpAIllHA MMiJAMiHA: T€, IO € 3JI0M,
30[IATAE€THCSA B IIATH A00pa; a Te, M0 € AOOpOM, TPHUICUATYEThCS TMEKEIBHUM TaBpOM. Y TaKOMy
BUKPHUBJIICHOMY CBITI HE BJAcTbCd HI OMHUHYTH, HI 3yNMHUTH BilHU. be3cunmumu OyayTh po3MuUTi
CJIOBECHI JeKjaparlii Ta HeBHpa3Ha MOJITHYHA MOBA, a JWIUIOMATHYHHN HEWUTpaiTeT 0e3 YiTKUX
LIHHICHUX OCHOB Ta OpPIEHTHUPIB MOCTYMOBO MEPETBOPUTHUCS HA MOPAJIbHUN PEISATUBI3M YU HaBITh
CIIa0KiCTh, SIKa BXKE CHOTOJHI HE JI03BOJISIE 0araThbOM IMOJNITHKAM Y IUBUII30BAHOMY CBITI BH3HATH
3JIOMISTHHS POCIMCHKUX BIMCHK B YKpaiHi T€HOIMIOM YKPaiHCHKOTO Hapoay, 00 1€ BUMaraio 0 iXHbOTO



BTpyuaHHs. Hapasi 6arato XpuCTHSH, sIKi HajekaTh JO MOCTMOJICPHOTO TOKOJIHHS 3aXiJTHOTO CBITY,
MPOCTO HE 6a4aTh TEHOIMAY YKPATHCHKOTO HApOLy i HE YyIOTh BOJAHHS JKEPTB, ayie, 100 HE BTPATUTH
JIMIIE, IPOIOBXKYIOTh BHCIIOBIIIOBATH CBOIO CTYPOOBAHICTh Ta IITMOOKE 3aHETIOKOEHHS.

64. Yce e MOXKHa MOJOJATH JIMILE YITKUM W BUPAa3HUM IPOTOJIOIICHHSM €BAHIEeIbChbKOI [CTUHU.
SIKmo cywyacHe JIIOACTBO - JIFOJACTBO «EMOXHM IMOCTHPABAW» - HE BU3HAE O0’€KTHBHOI ICTUHHU, BOHO
MOCTYIIOBO TIEPETBOPUTHCS HA «CBIT MOCTCHPABEIJIUBOCTI». SIKIIO BOHO HE pPO3BHUBATHUME
1 HE yTBEpKyBaTUME COIIAIBHOI CIIPaBEIMBOCTI HA OCHOBI 0a30BUX MPUHIIMIIB T1IHOCTI JIOIAWHH,
CBATOCTI Ta HEAOTOPKAHHOCTI JIFOJICHKOTO KUTTS, CIUIBHOTO Oiara Ta COJIJapHOCTI, TO OMUHUTHUCA
B CYCHUIbCTBAX, y SKHX MHOHATTS IpaBa MiIMIHIOETHCS TMOHSTTAM IHTEPECIB MEBHUX IHAMBIAIB YU
3JIOYUHHUX TPy, NMPAaBO CUIBHOTO IEpEBaka€ HaJl BEPXOBEHCTBOM IpaBa, 3aKOH HE OJHAKOBHUM IS
BCIX, a4 OCHOBM MIXHApPOJHOTO IpaBa 1 HEJOTOPKAHHICTh CYBEPEHITETYy JepKaBU € KEPTBOIO
reONOMITUYHUX Ta eKOHOMIYHHUX 1HTEPECIB Cy4aCHUX HaM CBITOBHX IOTYT.

65. T'onoc BiYHOI €BaHTENbChKOI ICTHHM, i1 BTIJICHHS B CYyCHUIBHUX 1 MDKHApOJHHMX CTOCYHKaxX Mae
CBOIO yHIKaJbHY IicTopito B Tpamumii KuiBcekoi ILlepkBu 1 Hamid THUCAYOMITHIN Tpaguiii
nepxaBoTBopeHHs. Lls Biuna Ictuna Ta CripaBennuBicTh Bia3epkaneHa y cBiii Hamoi Cesroi Codii -
BboxectBennoi [IpemynpocTi, He3MIHHOT MaTPHIll PO3BUTKY YKPaiHCHKOTO HApOIy Ta PiJHOI JepiKaBH,
1 BIy4YHO C(OpPMYNIbOBaHa, SK OPIEHTUP MAJI1 CYCHUIBHMX 1 MDKHApOAHMX BIAHOCHH, Yy Tracii
TUCSYONITHROT HaBHUHU «He nailite cuiapbHUM TYOUTH JIIOAUHY!» 13 6e3cMmepTHOTO «IloBUaHHS MITSMY
KHIBCbKOTO KHs38 Bonogumupa Monomaxa (1053-1125). «He naiite cuiabHUM TYOUTH JIOIUHY!» -
ue ka4 Kuicbkoi LlepkBu A0 CyMITIHHS Cy4acHOTO XpUCTUSIHMHA Ta i1 0au€HHS PO3BUTKY COLIIAILHOTO
BueHHs LlepkBu momo cmpaBemIMBOCTI i Mupy B cydyacHOMY cBiTi. «He maiite cunpHuM TyOuTH
TOAMHY!» - e KJIWY CTPaXKJACHHOI YKpaiHM J0 CBITOBOi CHUIBHOTH, II00 BOHA MPOroJIONIyBaja
00’ €KTUBHI LIHHOCTI CIPABEJIMBOrO CyCHUIBHOIO OyAIBHUIITBA Ta MIXKHAPOJIHOT CHIBIIpALli.

66. IlpaBeguuii mutpononut Anapei lllentunpkuit B yac 6e3ymcTB pyroi cBITOBOI BIHHU 3aKJINKaB
Ha apxuenapxialbHUX coOOpax 10 HOBOTO OCMHUCIEHHsS Bokux 3amoBifiell sK HUISIXYy A0 BTUICHHS
KUTTENAUHUX TPUHLIMIIB ICTUHU Boxoro 3akoHy y moOyaoBi COpaBeIIMBOrO CycHiabcTBa. bo muie
BiJIHOBHUBIIIK 3aKOHO/IaBUY Jit0 Jlekamory, Mo>kHa O4iKyBaTu Ha BifHOBJIEeHHS boxoro mupy. bes 1poro
yepropa 3arposa, II0 TOCTajla Iepen JIOACTBOM, MOXe BUSBUTHCA ocTaHHboro [27]. Lleit 3akiuk
€ 0COONMBO aKTyaJbHUI B YMOBaX pOCIHCHKOI arpecii 1 CbOTroHI.

67. «Icyc Xpucroc yuopa it choroasi - Toi camuii Hasikm» (€Bp. 13, 8). Tocmoap xoue, mo6 Horo
y4HI Temep OylM TakMMH, SK 1 Ha MOYaTKy XPUCTHUSHCTBA, - BIABAXHUMHU Yy BIPHOCTI TpaBii; 1100
HE 3aKpHWBald OYeH HA CTPAxXIiTIMBY HECIPABEIUBICTh, MPArHYYHd OTPUMATH EKOHOMIYHHH 3HCK
1 3a0e3meunTn coOi crokiid. XKurrs Icyca - Moro HaBYaHHS Ta JiSHHS - € MPHUKIAIOM 1 OIaronaTHUM
CBITJIOM JIJIsl HAC, SIK OyTH CIIpaBXHIMH JIIOABMHU, 110 CTBOPEHI Ha 00pa3 1 mono0y bora Ta HOCATBH y 001
MupoTBOpuy cuiay Casitoro Jlyxa. Bonu cBizuars npo Moro mMyzpe i crpaBeaiyBe mpaBiiHHS y CBiTi.
Le#t mpukiag € HACTUIBKH YUCTUM 1 3pO3yMUTUM, IO HOTO HE MOXYTh 3aMIHUTHU >KOJHI KOH IOHKTYPHI
JUTIIIOMATI{ Y TIOJIITHKH, SIK1 HE 3Ba)KAOTh Ha T1AHICTH 1 ITpaBa MOOJUHOKHX JIOICH 1 KOXKHOTO HApOYy.

bnarocnosenns ['ocrionne Ha Bac!

Bin imeni Apxuepeiicbkoro Cunony Ykpaincekoi I pexko-Katomuupkoi LlepkBu B Yipaini

+ CBATOCJIAB
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[1] ITacTupcrke nocnanus «Jlo Ykpaincbkoi Monofi», JIeBiB, 1932 pik.

[2] [Top. Toma AxBincekuii, Cyma teosorii, la 2ae, q. 92, art. 1, ob. 4; q. 105, art. 1; 2a 2ae, q. 50, art.
1, ob. 2; De reg. princ., lib. 1, cap. 1; lib. 3, cap. 7.

[3] Hexmnaparrist mpaBOCIaBHUX OOTOCIIOBIB CBITY MPO «PYyCCKii Mipy», 13 6epe3ns 2022 poky.

[4] Tam camo.

[5] Kuis, 10 ciuns 2024 poky.

[6] IT. 78.

[7] 1. 2306.

[8] I1. 989.

[9] JIuct 138, o Mapuenmina, m. 15.

[10] Iop. Komnenaiym Karexuzmy Karonuupkoi Llepksu, n. 503.

[11] ITponoBins Ha Cestiit Meci, [{porena, 29 Bepecus 1979 poxky, 1. 8.

[12] 3BepHenns 3 Haroau JHs mupy, 1 ciuns 1981 poky, 1. 8.

[13] I1. 80.

[14] [TacTupchke mocnaHHs 70 TyXoBeHCTBa Ta BipHHX «IIpo mokastHHA 1 ipo vyacte cBare [IpuuacTsy,
JIbBiB, 5 motoro 1939 poky.

[15]I1. 79.

[16] ITop. Cr. 2, . 31 4.

[17] op. Cr. 5, 1.

[18] Top. Cr. 51.

[19] op. Ennukiika mpo BCTaHOBIIEHHS 3arajbHOro Mupy B mpasii «Pacem in terries», 11 kBiTHs
1963 poxky.

[20] 3Bepuennst 3 Haroau JHst mupy, 1 ciuns 1968 poky.

[21] IT. 990.

[22] I1. 2309.

[23] I1. 258.

[24] Pagio3BepHeHHSs /10 BipHUX 3 Haroau Piznsa Xpucrosoro, 24 rpynas 1948 poky.

[25] Iop. IIpomoBa A0 IUIIOMAaTUYHOTO KOPITYCY, akpeauToBaHoro mpu Cestomy Ipectoni, BatukaH,
8 ciuns 2024 poky.

[26] Tlop. 3BepHeHHss 3 Haroau [IHsS Mupy «SIKmo BM XouyeTe MHUpY, NpaUloiTe 3apaau
CIIpaBeUTMBOCTI», 1 ciuHsa 1972 poky.

[27] Hus. [isHHsS 1 moctaHoBU JIbBIBCBKHMX apxuenapxianbHux coOopiB 1940-1943 pokiB mifg
npoBogoM mutpononura Auapes llenrtuneskoro, Binniner, 1984 pik.



“Rescue the oppressed from the hand of the oppressor” (Jer. 22:3)
The Message of the of the Synod of Bishops of the UGCC in Ukraine
on War and Just Peace in the Context of New Ideologies

“Surely his salvation is near to those who fear him,
that glory may dwell in our land” (Psalm 85:10).

Dear in Christ!

Introduction

1. For ten years now, we have been living in war, and for two of those years, Ukraine has been
plunged into the flames of a liberation war against a full-scale attack by the Russian aggressor. The
time of war is extremely painful and cruel: it causes countless traumas to everyone and the whole
society. Every day we receive tragic news about the deaths of Ukrainians; many have already lost their
family members and friends; we are witnessing the destruction of what is most precious to us - our
Homeland, our families’ well-being, our happiness, our dreams. In such circumstances, it is very
understandable that a person is inclined to surrender to emotions: to plunge into despair and
hopelessness, or to let hate reign in their soul. These feelings, despair, and hatred, enslave us and
violate our dignity, which the Creator gave us. These sentiments of many Ukrainians are aptly
expressed in the words of the psalmist David: “My soul also is greatly troubled. But you, O Lord, how
long?” (Ps. 6:4); “How long shall my enemy be exalted over me? Consider and answer me, O Lord,
my God!” (Psalm 13:4). At the same time, a part of society is getting indifferent: some people who are
affected by the war, perhaps less than many others, try not to notice it, as if to forget about it. This
position can hide itself both as a psychological mechanism of self-defense and as a moral disease
of indifference.

2. First and foremost, we need to realize that winning the fight against such an insidious enemy
requires perseverance. It has nothing in common with indifference or detachment from what the
country and people live for. On the contrary, perseverance is always associated with activity, with
a sacrificial love that is ready to serve for a long period: “And let perseverance be perfect, so that you
may be perfect and complete” (James 1:4). A short-term explosion of feelings or enthusiasm cannot
be sustained for a long distance rather that requires exhausting efforts. For this reason, Metropolitan
Andrey Sheptytsky encouraged young people: “It is not by a single minute’s disruptions, but only
by constant struggle and unceasing sacrifices, even to the blood and death of many generations, that the
nation moves forward” [1]. This is very well realized by our defenders, who keep watch and restrain
the aggressor every day, for many weeks and months. That is why we call on everyone to perseverance
and to perform an active act of love, and with today’s appeal, we seek to present certain moral
foundations and principles on which to build a lasting and just peace in our homeland.

3. Such a clear comprehension of the moral and spiritual principles that guide our actions during the
war and on which we will build our future after it ends and the achievement of a just peace is essential
to ensure that our persevering efforts are a purposeful movement toward the desired victory.
Christianity in general, and the social teaching of the Catholic Church in particular, has a long tradition
of theological and philosophical thought on peace and war that is relevant to the current circumstances
of our country. Thus, our goal is to share with Ukrainian society and all people of goodwill a relevant
part of these treasures.



4. The Russian war against Ukraine raises new challenges and problems for the many centuries
of Christian tradition of understanding peace and war. On the international stage, we witness support
for our country, but at the same time, we face a lack of understanding of the depth and the seriousness
of the events and hope for an easy resolution of the conflict. Sometimes we hear too hasty calls for
peace, which, unfortunately, is not always associated with a proper demand for justice. “They have
healed the wound of my people lightly, saying, ‘Peace! Peace!” but there is no peace”, the prophet
Jeremiah calls to our conscience (Jer. 6:14). Therefore, the Christian doctrine of peace and war should
be considered in the context of the contemporary Ukrainian experience, so that it may bring us the
desired fruit and illuminate our aspirations and efforts with the truth of the Gospel. This message
is aimed, on the one hand, at assisting our people to become wiser and stronger by being enriched
by the ancient Christian thought on peace and war, and, on the other hand, at contributing to a better
comprehension by the international community of the challenges of our time and the place of Ukraine
and Ukrainians on the spiritual map of the modern world.

I. Causes and Origins of Russia’s Modern War Against Ukraine

5. It is impossible to comprehend the reasons for Russia’s war against Ukraine and to find the proper
spiritual means for victory and a just peace without understanding the broader background of current
events, without realizing the basic principles of social justice, both in social relations within each state
governed by the law and in international relations and the foundations of international law. The roots
of what is occurring today date back to at least the last century, or even much earlier. The twentieth
century witnessed the emergence of totalitarian regimes in Europe, primarily in Germany and Russia,
which caused terrible wars and numerous crimes against humanity. The main characteristic
of totalitarianism is disregard for human freedom and dignity. In this sense, totalitarian regimes are
forms of state formation that are called tyranny in the Christian intellectual tradition [2]. Tyrants,
as well as the struggle against them for freedom, have been known since the earliest times of human
history, but in the totalitarianism of the twentieth century, tyranny has acquired unprecedented scales.
First, in the struggle against freedom, totalitarianism used modern technical means that did not exist
in the past (radio, cinema, modern weapons, means of mass systematic killing, such as gas chambers,
etc.) These technical means ensured total control over the subjects and led to an unprecedented number
of victims, reaching tens of millions. Secondly, totalitarianism began to monitor not only the social
behavior of a human being but also the private sphere of his or her life. This is how it differs from
another form of tyranny, authoritarianism. The latter still leaves a person a certain amount of personal
space, provided that he or she is loyal to the government. Instead, totalitarian rulers seek to conquer the
soul, and completely master the human personality, the subject of a totalitarian state must adore his
or her tormentors. Totalitarianism has a pseudo-religious character: the tyrants of the twentieth century
destroyed or repressed the Church because they competed with religion and wanted to replace the
spiritual values of traditional religions with their own ideology.

6. As a result of the Second World War, one of the two main totalitarian monsters of the twentieth
century, National Socialist Germany, was defeated. The Nazi totalitarian ideology and its crimes were
put on trial in Nuremberg. In the decades that followed, West Germany went through a difficult and
painful process of purification and became a democratic state. In contrast, the second totalitarian
monster, the Soviet Union, with communist Russia at its core, was not only not destroyed but also
appeared before the world among the winners of the war, claiming to be the main liberator from



Nazism. Therefore, one of the four judges at the Nuremberg Tribunal was a representative of the Soviet
Union, although the crimes of the communist rulers were no less or even greater than those of the
leaders of Nazi Germany. However, Ecclesiastes warned: “Because the sentence against evildoers is not
promptly executed, therefore the hearts of men are filled with the desire to commit evil” (Ecclesiastes
8:11). Therefore, after 1945, the USSR even expanded its geographical sphere of influence and
conquered the countries of Central and Eastern Europe, creating satellite regimes in them and founding
the Eastern Bloc of Communist states, which opposed the countries of the free world. It took more than
forty years of the Cold War for the communist and atheist Soviet Union to reach complete ideological,
economic, and social decline and eventually cease to exist.

7. The collapse of the USSR in 1991 brought liberation to those countries of Central and Eastern
Europe that had been part of the communist bloc. It also gave a chance for freedom and a decent life
to the nations that had created socialist republics within the Soviet Union. Among these nations were
Ukrainians, who gained the independence and national state they had dreamed of for centuries.
It is worth mentioning that it was our Church, which was criminally banned by the communist rulers
after World War II, was persecuted and kept underground throughout the Soviet period, that became
one of the most important forces for change in Ukraine: the struggle for the legalization of the
Ukrainian Greek Catholic Church in 1989-1991 was an important contribution to the destruction of the
Soviet atheist empire, and after independence, the faithful of our Church tried to spiritually support the
new nation-state and were consistent supporters of its renunciation of the totalitarian communist past.
The journey to true freedom and liberation from the negative legacy of the twentieth century has been
long and difficult for our country. However, we see good achievements along the way, especially in the
development of a strong civil society in Ukraine, as evidenced by the Orange Revolution of 2004, the
Revolution of Dignity of 2013-2014, and the current heroic struggle against Russian aggression. The
Ukrainian Greek Catholic Church is an integral part of civil society and therefore cannot stand aside
from its just aspirations to have proper control over state power, build a fair democracy, and protect the
rule of law and human dignity.

8. The big mistake of the Free world after the collapse of the communist bloc was that post-Soviet
Russia, which was recognized as the successor to the Soviet Union, was not demanded by democratic
countries to fully condemn the crimes of the communist period and to force the new Russian rulers
to ensure decommunization, lustration, and purification of their state from the consequences
of totalitarianism. Nothing similar to what happened in Germany after World War II was done
in Russia. The thinking was not focused on spiritual values but on economics: many in the world
thought that the process of democratization in Russia would take place as if by itself, under conditions
of private enterprise development, strengthening of economic levers, and trade with the Free world.
The world’s democracies hoped that deepening economic ties with Russia would help build trust and
sustainable peace. However, these hopes ultimately proved to be in vain, as the Kremlin used this
situation to accumulate resources for another war. The democratic world - perhaps without realizing it -
has learned over time to use double standards in its relations with Russia for economic gain, which
clearly contradicts Christian teaching, which states: “Let love be sincere; hate what is evil, hold
on to what is good” (Romans 12:9). Indeed, the Bible often contains texts that warn of the danger
of underestimating the power of evil and naively hoping that evil will simply disappear: “Be sober-
minded; be watchful. Your adversary the devil prowls around like a roaring lion, seeking someone
to devour” (I Pet. 5:8; cf. Eph. 5:11; II Tim. 4:3—4). However, these cautions were not considered,



so not only did Soviet totalitarianism escape its “Nuremberg”, but the international community did not
develop mechanisms for quickly identifying the danger and responding to a possible repetition of the
tragedies of the twentieth century. All of this has led to fatal consequences: today we are dealing with
an attempt to restore aggressive, militaristic totalitarianism in Russia in its new hybrid or postmodern
form.

9. The new Russian tyranny of the twenty-first century is similar to the totalitarianism of the twentieth
century, primarily because it is a ruthless enemy of human freedom and dignity. Like the totalitarian
regimes of the recent past, it uses the latest technical means and seeks to conquer not only the bodies
but also the souls of people. At first glance, modern Russian tyranny seems to be less cruel and
totalitarian than communist and national socialist totalitarianism. In fact, it transforms the totalitarian
features of the past into much more insidious, and therefore even more dangerous forms that can
be called hybrid. The first feature of the new Russian totalitarianism is that it does not need ideology
in the form that was characteristic of communism and national socialism, with its own “holy scripture”,
1.e., a body of “canonical” texts by leaders and ideologues that set forth a more or less coherent theory
of the future to achieve some utopian “great purpose”. Such an ideology, although it was false and ugly,
still wanted to have its own “moral code” and used the phraseology of social justice. Instead, modern
Russian totalitarianism does not claim to have positive content and a coherent theory; it is propaganda
for nihilism in its worst forms, and its goal is the moral corruption of man, his dehumanization to turn
him into a weak-willed, indifferent to moral values, an instrument of crimes against humanity. It seeks
to undermine faith in any moral principles and tempts his subjects with the opportunity to commit
violence against others with impunity. It claims that the whole world is governed only by brutal force,
deception, and self-interest. Putting forward various conspiratorial theories of a global conspiracy
against Russia, it uses them to justify any crimes committed by the Russian government against other
nations. In its cult of the ruler, militarism, corporatism, open propaganda of brutal violence, and
emphasis on its own national and racial superiority, the modern tyranny of Moscow has much
in common with the fascism of the last century, therefore it is not surprising that the appropriate word
“ruscism” was found to describe it.

10. The second feature of modern Russian hybrid totalitarianism is the qualitatively higher level
of technical tools. The tools used by the tyrants of the twentieth century have evolved radically
in recent decades; culture and technology have risen to many levels. Moscow’s ruscism effectively uses
the achievements of information technology, including social media. The digital (technological)
revolution to some extent helps Russian propaganda to create a different, virtual reality that is radically
different from reality, and even more, distorts it. In its practical actions, in producing fakes and
postulating post-truth, modern Russian propaganda benefits from some of the most radical movements
of philosophical postmodernism at the end of the last century, which denied the existence of objective
and verifiable truth and claimed that there are no natural foundations of morality and law. That is why
modern Russian tyranny can be called not only hybrid but also postmodern totalitarianism.

11. When it comes to Ukraine, all these features of hybrid totalitarianism are superimposed on another
extremely important factor: the colonizing legacy of imperial, tsarist Russia. Most of the territory
on which Ukrainians lived was conquered and subdued by Moscovia, a state entity that adopted the
name “Russian Empire”, between the second half of the seventeenth and mid-eighteenth centuries.
Since then, the Russian government has banned and suppressed Ukrainian culture, language, Church,
and identity; it has claimed that Ukrainians are only a younger, smaller, secondary part of the Russian



population. As indicated by numerous public texts and speeches of contemporary Russian top-level
leaders and propagandists, today this traditional Moscow imperial ideology has acquired a radical
militant character and calls for the complete destruction of the Ukrainian state and Ukrainian identity
as such. The war being waged by Russia against Ukraine has all the features of a neocolonial war
on the European continent with clear signs of genocide. The destruction of everything that is Ukrainian
has become the political program of the Russian leaders, their mania, which is supported by a large part
of the citizens of the aggressor state, which indicates the unhealthy state of Russian society. That
is why calls for a compromise with Russia, which Ukraine occasionally hears from some
representatives of the international community, even from members of the religious community, have
no real basis and demonstrate a lack of understanding of the situation in which Ukrainians find
themselves. The problem lies not only in the fact that such calls are immoral, as they disregard the
principles of respect for human dignity and just peace but also in the fact that they are simply
unrealistic: a compromise cannot be reached if one of the parties denies the very existence of the other.
Russia leaves Ukraine no choice but to defend itself militarily. This war is a national liberation struggle
of the Ukrainian civilian nation for the right to its own existence and future and the independence,
freedom, and dignity of our citizens.

II. From the “Russian World” (Russkij mir) to “ruscism” - the path of degradation of the
aggressor state.

12. From what has been said about contemporary Russian hybrid totalitarianism, it follows that it has
a particular attitude toward religion and the Church. Orthodoxy in its Moscow form is being used
in Russia today to fill the ideological vacuum that arose because of the fall of communism, considering
religion as a means of reinforcing state power and turning it into a political tool. At the same time, the
symbols of the communist period are strangely mixed with the mental paradigms of the tsarist empire.
The Russian Orthodox Church has a long, one might say the centuries-long tradition of serving the
Russian government in its various, sometimes opposing historical forms - from the Orthodox of the
Tsardom of Moscow and the Russian Empire to the atheistic and communist Soviet Union. In all these
state formations, the leadership of the Russian Orthodox Church sought to be in unity with the political
authorities and benefit from a privileged position. Therefore, it should not be surprising that the
Patriarch of Moscow supported and blessed Russia’s criminal war against the Ukrainian people. Such
actions are in line with the Moscow tradition of the Church’s ideological service to the authorities and
its servility to those in power. Unfortunately, now this long-standing imperial tradition, combined with
modern post-communist totalitarianism, has led to a real crime committed by the leadership of the
Moscow Patriarchate to propagandize the war. It was this church leadership that generated the new
genocidal ideology now known as the “Russian World” and voluntarily offered its services to the
criminal authorities and sanctified them. We observe this deep moral fall of the Moscow Patriarch and
his religious supporters with great pain because it compromises Christianity as such and undermines
the trust of our contemporaries in the Church and in all those who use the name of Christ. Therefore,
today it becomes especially urgent for everyone to “test the spirits” (cf. I John 4:1) in order to be able
to distinguish political ideology hidden in pseudo-Christian rhetoric from true faith in Christ.

13. For many years, Ukrainian society has been trying to convey to the international community that
a new aggressive ideology is emerging in Russia, a mixture of ressentiment, nationalism, and pseudo-
religious messianism. However, during the entire period preceding the war, no one heard us. This



ideology, which the Russian authorities called the “Russian World”, was established in Russia as the
official and only correct ideology, and the role of the Moscow Patriarchate in creating and promoting
this ideology is now well-known and undeniable. It is the Russian Orthodox Church that has given the
“Russian World” ideology a quasi-religious spirit, portraying Russia as the last bastion of Christianity
on earth that resists the forces of evil. At the same time, the Russian Orthodox Church endows the
deadliest nuclear weapons on earth with an almost sacred status.

14. The quasi-religious doctrine of the “Russian World” provided ideological justification for Russia’s
full-scale aggression against Ukraine. This aggression has raised to the surface a whole layer of issues
that should have been left in the past. Thus, it would seem that attempts to ideologize Christianity,
when it was identified with a particular country, nation, or nations with their political ambitions and
goals, have long since become history, as such instrumentalization contradicts the very essence
of Christianity. However, the whole world is now witnessing Russia’s most brutal use of Christian
symbols and Gospel images to justify the violation of the international order, the attack on a sovereign
state, and mass murder. The prophet Jeremiah spoke of such duplicity: “They ready their tongues like
a drawn bow; with lying, and not with truth, they hold forth in the land” (9:2).

15. It is important for Christians around the world that the doctrine of the “Russian World” has been
condemned by numerous representatives of the Orthodox community itself. In particular, a group
of nearly 350 Orthodox theologians called it a heresy and a “vile doctrine that has no justification” [3].
According to these theologians, the basis of the “Russian World” ideology is the false doctrine
of ethnophyletism. They also “denounce all those who affirm Caesaropapism, replacing total obedience
to the crucified and risen Lord with obedience to any leader who is endowed with authority and claims
to be God’s anointed, regardless of the title he is known by: ‘caesar’, ‘emperor’, ‘king’, or ‘president.’
And, as the previously mentioned theologians conclude, ‘if such false principles are considered valid,
then the Orthodox Church ceases to be the Church of the Gospel of Jesus Christ, the Apostles, the
Nicene-Constantinople Creed, the Ecumenical Councils, and the Church Fathers. Unity becomes
fundamentally impossible’ [4].

16. The Appeal of the Christian Churches of Ukraine to condemn the aggressive ideology of the
“Russkiy mir” states that “Patriarch Kirill Gundyaev of the Russian Orthodox Church and the Russian
Orthodox Church have been and remain one of the main creators and propagandists of the ideology
of the ‘Russian World’, which provides for the exclusivity of the ‘Russian civilization’ and its
separation and hostile confrontation with others. However, such a position - to exclude or delineate
others based on ethnicity or cultural affiliation - does not correspond to the foundations of the Christian
faith as such. Inciting hatred and waging war based on the ‘Russian World’ ideology violates Christian
principles and contradicts the spiritual norms that the Church is supposed to embody. This ideology
today is a challenge to the preaching of the Gospel in the modern world and destroys the credibility
of the Christian witness, regardless of confession™ [5].

17. Eventually, this quasi-Christian doctrine degraded into a complete ideology of ruscism with its
cult of the ruler and the dead, a mythologized past, fascism’s inherent corporativism, total censorship,
conspiracy theories, centralized propaganda, and a war to destroy another nation. It seems that ruscism
has combined all previous ideological constructs, from the Tsardom of Muscovy with its messianic
ideas of “Holy Russia” and “the Third Rome” to the USSR with its aggressive imperialism and desire
for global domination.



18. This degradation of the Christian nature of the Russian Orthodox Church has revealed major
weaknesses in the previous ecumenical dialogue. Its participants, having good will and intentions,
remained inaudible to warnings that the Moscow Patriarchate, as in the days of the USSR, was only
instrumentalizing this dialogue. Eventually, we came to a point where this instrumentalization became
visible, and the quasi-ideological formula of “dialogue at any cost” became contrary to the Gospel
principle of “dialogue in truth”.

19. In addition, we can state that the European practice of “realpolitik”, which sometimes turned into
zealotry before the powerful of this world, did not justify itself either. It was considered a reasonable
approach that took into account the realities of life. However, such a position is rather evidence
of implication and a recognition of the alleged inability of the Gospel to illuminate the paths of human
life, where “sensual lust, enticement for the eyes, and a pretentious life” (I John 2:16) leads people.
Today, the world needs the prophetic voice of the Church, which will speak the language of justice,
take the side of the offended, and shame and condemn the offender.

20. The inability of the Christian world to find adequate spiritual and worldview solutions to these
challenges from Russia is partly due to the fact that current Christian postulates in the international
community have also undergone a certain ideologization. Evangelical fidelity to the truth, which
in a situation of violent confrontation with evil turns into the sword of Christ (cf. Matthew 10:34), has
conceded to the ideology of political correctness, which creates the illusion of the possibility
of pacifying evil. The reasonable conclusion that only God has absolute truth has turned into a trap
of ethical relativism, which gives legitimacy even to deliberately constructed lies. That i1s why
it is so important for Christians to critically reflect on their past perceptions in order to find the truth
again in the thicket of modern ideologies and thus restore their ability to “hear His voice” (John 18:37).

21. The current challenges brought about by the doctrine of the “Russian World” and the shift toward
relativism are bringing great spiritual and ideological confusion to the human community, causing
many people and even some governments to lose the ability to distinguish between truth and deception,
good and evil. The tragedy of the current war is that the very language of spiritual values is threatened,
as Russia and other authoritarian regimes use this language to persuade people’s hearts to commit
terrible sin: “as they make a pretense of religion but deny its power” (I Tim. 3:5). For example, the
concept of “spiritual fight” has acquired a distorted meaning in Russia and is discredited at a time when
spiritual confrontation with evil is becoming almost the only means of saving humanity.

22. The ideological manipulativeness of the “Russian World” doctrine leads not only to worldview but
also to pastoral losses. While fictiously defending the interests of the Russian people and elevating
them above other nations, this doctrine actually leaves them without pastoral care. The souls
of Russians hear the voice of earthly Caesar instead of the voice of God and therefore become
defenseless against the demons of Russian history. Therefore, in a spiritual sense, the flock of this
Church is left to its own devices.

I11. Nonviolent resistance

23. Looking to Christ and following the encouragement of his disciples and apostles, many early
Christians chose a spiritual path that today is described as nonviolent resistance. They were convinced
that Jesus’ example of forgiveness and mercy, his refusal to defend his life through physical resistance
was an ethical call that precluded discipleship that accepted the shedding of blood. This was the path
taken by the ancient Kyiv princes Borys and Hlib, who refused to engage in dynastic struggle and



defended themselves by violent means (cf. Matt. 26:52). For this spiritual feat, the Kyiv Church
proclaimed them one of the first saints of the Kyiv land.

24. Throughout history, this form of opposition to aggression has taken on different forms and
practical implementation. In particular, in the Middle Ages, those who sought to renew the Church
called for a return to the “pre-Constantine” abstinence from any form of self-defense that involved the
use of weapons. Nonviolent movements of the twentieth century are also widely known today.

25. In the Pastoral Constitution on the Church in the Modern World, “Gaudium et Spes”, the Fathers
of the Second Vatican Council affirmed: “Motivated by this same spirit, we cannot fail to praise those
who renounce the use of violence in the vindication of their rights and who resort to methods
of defense which are otherwise available to weaker parties too, provided this can be done without
injury to the rights and duties of others or of the community itself” [6]. Similar thoughts are found
in the Catechism of the Catholic Church [7]. And in the Catechism of the UGCC “Christ is our Pascha”
we read: “War is a crime against life because it brings suffering and death, grief, and injustice. War
cannot be considered a way to resolve conflict issues. For this purpose, other means are consistent with
human dignity: international law, honest dialogue, solidarity between states, diplomacy” [8]. Therefore,
since the time of this Council, the Church has emphasized the right of every person to moral choice and
discernment in wartime.

26. This tradition of nonviolent resistance has become an important part of the spiritual experience
of humanity, but it cannot be considered the only one with evangelical legitimization. St. Augustine
rightly noted: “If Christian doctrine defined all wars as sin, then soldiers who asked for advice on how
to save their souls would have been told in the Gospel that they should lay down their arms and refuse
to serve in the military. But they were told do not practice extortion, do not falsely accuse anyone, and
be satisfied with your wages” [9] (cf. Luke 3:14). In other words, military service should be a service
of peace and justice for the common good.

27. The Gospel is peace-loving and peacemaking, but not pacifist (in the modern sense of the term).
It does not eliminate the duty of the state to protect the life and freedom of its citizens. After all, as St.
Paul states, the state “does not bear the sword without purpose; it is the servant of God to inflict wrath
on the evildoer”. (Rom. 13:4). A person has the right to a fair trial, to self-defense, to the inviolability
of his or her health and life, and the state’s task is to provide all the conditions for the realization
of these rights. That is why God has given the state the power to stop violence, protect the innocent,
preserve peace, and bring criminals to justice. For this purpose, power structures and armed forces
exist. We need to distinguish between force and violence because not all use of force is violence. The
state must ensure a fair trial because its task is to ensure that justice is done. If the state encourages
people to do things that are contrary to their conscience, then we must be guided by what the Scriptures
teach: “We must obey God rather than men” (Acts 5:29) [10].

28. It is extremely important to understand Jesus’ words about turning the other cheek (Matthew 5:39)
and loving our enemies (Matthew 5:44) in context and correctly. We can forgive personal insults, but
we do not have the right to remain silent when we see violence directed against other people.
Moreover, there is evidence in the Scriptures that the offended did not remain silent when violence was
directed against him. For example, Jesus said: “Why do you strike me?” (John 18:23), and St. Paul
warned his offender: “God will strike you, you whitewashed wall!” (Acts 23:3). Therefore, forgiveness
does not mean tacit approval of the offender’s actions and submission to evil, but rather overcoming



them by the power of Christ. It only indicates that the Christian entrusts God with the restoration
of justice, for “Vengeance is mine, I will repay, says the Lord” (Rom. 12:19).

29. Contemporary pacifists, completely ignoring the gospel foundations of the objectivity of Truth,
often see peace as the fruit of appeasement of evil or compromise with it. However, in 1979, in Ireland,
St. Pope John Paul II affirmed that peace is the result of adherence to “ethical principles” [11]. This
is fully in line with the prophetic tradition: “Justice will bring about peace; right will produce calm and
security” (Isaiah 32:17). And in 1981, the same pope expressed his conviction that “wars arise
as a result of invasions or as a result of ideological imperialism, exploitation and other forms
of injustice” [12].

30. In order to achieve a fictional peace, pacifists are often willing - consciously or unconsciously -
to withdraw the perpetrators of peace from responsibility. The arguments vary and sometimes are even
highly moral, such as the desire to avoid further human losses. This is the argument that is often raised
in the context of Russia’s large-scale aggression against Ukraine. The words of the Apostle Paul should
serve as a warning to the creators of a false peace: “When people are saying, ‘Peace and security’, then
sudden disaster comes upon them...” (I Thessalonians 5:3). Because the aggressor concludes that its
violence becomes its legal right and tries by all means to achieve recognition of this “right to crime”
under the guise of legitimizing geopolitical interests and justifying them. The lack of proper
condemnation and opposition to such actions by the international community and church leaders
creates the illusion of the success of this model of the behavior of an entire state, which [model] not
only does not find fair opposition but is rapidly spreading as a legitimate model of international
relations. The force of international law is being replaced by the blind law of the strong one. Instead
of respect for the dignity and inviolability of the sovereignty of the subject of international law,
exclusive and special “rights” of modern world powers are affirmed, which impose themselves
in international relations as those who may have the right to “patronize” other sovereign states
or directly declare the loss of the right of a certain state and a certain nation to exist. This undermines
the credibility of international law and any international peace agreement based on it. International
cooperation and mutual trust come to a standstill, the world begins to arm itself and plunges deeper and
deeper into an atmosphere of fear, mutual threats, and ultimatums. This way of imposing international
relations today, when the sovereignty of international law subjects is sacrificed in the name
of appeasing the claims of global power, is very similar to the international climate in Europe and the
world before the outbreak of World War 1II. Indeed, the aggressor again feels impunity and plays on this
fear. Thus, the experience of the current Russian aggression demonstrates that unprincipled pacifist
slogans of pacification encourage the aggressor to further violence. In this historical context, the
prophetic gesture of Ukraine thirty years ago - its renunciation of nuclear weapons and its trust in the
signatories of the Budapest Memorandum, an international agreement concluded on December 5, 1994,
between Ukraine, Russia, the United Kingdom, and the United States on security guarantees for
Ukraine in connection with its acquisition of a non-nuclear status - is a prophetic gesture of trust in the
power of international law on the part of the Christian people and a manifest of their national
aspirations for just security and peace. Today, this gesture deserves special attention and a new
comprehension.

31. One of the main reasons for the current commitment to the ideas of pacifism is also the growing
danger of war with the use of nuclear weapons. Often, instead of proclaiming the inadmissibility
of such a war and searching for ways to abandon it altogether, one can now find theories about the



“limits of legitimate self-defense” of non-nuclear-weapon states and “legitimate surrender” in order
to avoid possible casualties. However, is it really possible to prevent this by laying down arms in front
of the aggressor? This is a question that has become acute in the context of Russia’s aggression against
Ukraine, and the entire international community must answer it. The hypothetical avoidance by Russia,
a nuclear power, of responsibility for a criminal violation of international law and an attack
on a sovereign state will only accelerate the growth of the number of nuclear powers on the planet.
Now, after the start of Russia’s full-scale aggression against Ukraine, non-nuclear states feel more
vulnerable than ever before to the possessors of deadly warheads. And if we consider Russia’s seizure
and shelling of Ukrainian nuclear power plants, the situation becomes even more alarming. How can
we talk about international security today when a state that is a member of the UN Security Council
and possesses one of the largest nuclear arsenals in the world, in order to achieve its aggressive goals,
itself poses a threat to this security and resorts to outright nuclear blackmail of the entire international
community? The prophet Micah wrote about such brutal behavior: “They covet fields, and seize them;
houses, and they take them; They cheat an owner of his house, a man of his inheritance” (2:2).

32. Adherence to the Decalogue is a prerequisite for a just society, and war is a brutal violation
of God’s commandments. As the above-mentioned constitution “Gaudium et Spes” emphasizes, “Any
act of war aimed indiscriminately at the destruction of entire cities of extensive areas along with their
population is a crime against God and the man himself. It merits unequivocal and unhesitating
condemnation” [13]. Can the human community leave without condemnation and responsibility for the
genocide of Ukrainians that the Russian army has organized in Bucha, Borodyanka, Irpin, Mariupol,
and many other occupied territories of Ukraine? Who will stand up for the victims and their families?
The current cry of Ukrainians to the international community for justice has the full support of the
Church, as it has always made and continues to choose favor of the offended. This is the essence of her
mandate from our Lord Jesus Christ and her warning against injustice, which does not come by itself:
“He made a pit, digging it out, and falls into the hole that he has made”. (Psalm 7:15).

IV. Defensive war and legitimate defense

33. Since the time of St. Ambrose of Milan (340-397) and St. Augustine (354-430), given the real
circumstances of the sinful world in which we live, the Church has been guided by a rule known today
as the just war theory. This approach excluded any unprovoked aggression and any unmotivated use
of force and also contained rules of warfare.

34. Throughout history, many Christian thinkers have reflected on these principles. The clear presence
of evil in history has led to the realization that the defense of one’s neighbor and one’s own survival
requires the need to resist armed aggression. Reflecting on the experience of the First World War, the
righteous Metropolitan Andrey Sheptytsky spoke of the right of the people to self-defense and “the
permissible defense of their own land, their own families, and their own homes” [14]. To ensure that
defense does not escalate into violence and meets the criteria of proportionality of such self-defense,
certain principles of a just defensive war were developed, as we say today, the principles of legal
defense. Scientific and technological progress, which led to the development of new, more dangerous
weapons, and thus new threats and the emergence of new forms of social organization could not but
affect the evolution of the theory of justice in such a war. The process of rethinking some of its aspects
was particularly active after the end of World War II. Pope Pius XII (1939-1958) considered defensive
wars just and emphasized that other nations have a duty not to abandon an attacked country in trouble.
The Fathers of the Second Vatican Council in the constitution “Gaudium et Spes” stated that “As long



as the danger of war remains and there is no competent and sufficiently powerful authority at the
international level, governments cannot be denied the right to legitimate defense once every means
of peaceful settlement has been exhausted” [15].

35. After the Second World War and the establishment of the United Nations, international law ceased
to operate with the concept of a “just war” and moved to a complete prohibition of warfare. According
to the UN Charter, the use of armed force against the territorial integrity or political independence
of any state is recognized as unlawful, and all disputes between states are to be settled by peaceful
means in such a way as not to endanger international peace and security, and justice [16]. Later,
in Resolution 3314 (XXIX) “Definition of Aggression”, adopted by the UN General Assembly
on December 14, 1974, it was stated that no considerations of a political, economic, military, or other
nature can justify an act of aggression [17].

36. The use of force is authorized only by a decision of the UN Security Council to the extent
necessary to maintain or restore international peace and security or in self-defense against an armed
attack. Thus, the UN Charter defines that the right to individual or collective self-defense against armed
attack is inalienable, and the Charter itself does not limit this inalienable right in any way [18].

37. St. Pope John XXIII sought to shift the focus of the discussion of war and peace to peacebuilding
but did not deny the right of nations to self-defense in the event of an unprovoked attack [19].
Therefore, the Church distanced itself from the practice of naive pacifism, which often turns into moral
blindness in distinguishing between good and evil. Moreover, St. Pope Paul VI warned about “the
insidiousness of a purely tactical pacifism, which intoxicates the enemy to be defeated and kills the
understanding of justice, duty, and sacrifice in souls” [20].

38. The Catholic Church teaches that legitimate armed defense against an unjust attacker, as well
as war in general, is always the last means that a party in danger can resort to. This is emphasized
by the Catechism of the UGCC “Christ is our Pascha”: “The use of military force may be permissible
only in cases of extreme necessity as a means of permissible self-defense, and the Christian soldier
is always a defender of peace” [21]. The Catechism of the Catholic Church outlines the elements
of a just defensive war: “The exact conditions for legitimate defense by military force must be carefully
determined. The seriousness of such a decision subjects it to the strict conditions of moral legality.
It requires at the same time that the damage done by the aggressor to a nation or community of nations
be prolonged, severe, and indisputable; that all other means of putting an end to it be impossible
or unsuccessful; that the possibilities of success be reasonable; and that the use of arms not cause
disaster and disorder greater than the disaster to be removed” [22], that is, when negotiations,
arbitration, compromise, and other means have failed. As a rational being, a person is obliged to make
decisions based on common sense and the law, rather than using force, whenever possible. For the legal
defense to be just, the safety of civilians must be kept in mind. This defense always has a clearly
limited goal: a just peace, not the complete destruction of the enemy’s people, economy, or political
institutions. In order to achieve a just peace, limited and proportionate means must be used: armaments
and force must be limited to what is absolutely necessary to repel aggression and deter future attacks.

39. In his encyclical “Fratelli Tutti”, His Holiness Francis warns against “an overly broad
interpretation” of the right to legitimate defense, which could be used by some to “preventive” attacks
or actions that cause more evil than the one that needs to be eliminated; he also added that “today
it is very difficult to choose the criteria developed over the past centuries to affirm the possibility
of a ‘just war’ [23]. This is a valid point, given the way Russian propaganda justifies its aggression



against Ukraine. However, does not such manipulation by Russia indicate the need to develop even
clearer and more precise criteria for legal defense, which would make it impossible for the aggressor
to pretend to be a victim?

40. In the light of the teachings of the Catholic Church, the Security and Defense Forces of Ukraine
are legitimately defending the state and the people. Today, there is no shortage of evidence that Russia
has been unwilling to resolve its contradictions with Ukraine at the negotiating table as an equal and
sovereign partner. The aggressor country rejects the very right to existence of the Ukrainian people and
its state as a subject of international law, refusing to engage in dialogue and negotiations with
a sovereign Ukraine. It is impossible to “engage in dialogue with someone who does not exist”,
as Russian propaganda constantly repeats. According to the above-mentioned modern Russian ideology
of ruscism, the “Ukrainian issue” must be resolved once and for all through the complete destruction
of everything Ukrainian. Since 2014, Russia has carried out unprovoked acts of aggression against
Ukraine, first occupying the Crimean Peninsula and then launching a proxy war in Donbas. In 2022,
it launched a full-scale invasion and, using a wide range of weapons, mercilessly destroys civilian
infrastructure, terrorizes, and kills civilians. The Ukrainian army is up against an extremely powerful
military machine that uses the full range of sophisticated weapons and periodically threatens to launch
a nuclear strike against a non-nuclear country, to which it guaranteed security and territorial integrity
by signing the 1994 Budapest Memorandum.

V. Neutrality in time of war

41. Neutrality can indeed be the result of prudent judgment and analysis. There are situations in which
a country does not want to deepen a conflict because of its involvement in it or wants to mediate
between the opposing sides. However, such neutrality has its pitfalls: there is a limit beyond which
such a position begins to be a betrayal of one’s own values and principles and plays into the hands
of the wrongdoer. If it [neutrality] is caused by indifference, cowardice, or a biased or self-serving
attitude, it becomes a morally wrong choice rather than a manifestation of a deep understanding of the
causes and consequences of the dispute (cf. Prov. 24:11-12; Matt. 12:30; James 4:17; Rev. 3:15-16).

42. Keeping such situations in mind, Pope Pius XII emphasized in his 1948 Christmas message that
in the case of unjust aggression, “the solidarity of the family of nations forbids others to behave
as mere spectators, by showing impassive neutrality”, and added that it was impossible to measure the
damage “already done in the past by such indifference to wars of aggression” and that such a position
“has only reassured and emboldened the authors and instigators of aggression” [24].

43. In times of war, neutrality needs to be approached with a delicate understanding of the ethical and
moral aspects. There may be a legitimate desire to prevent further bloodshed or to facilitate
a diplomatic resolution of the conflict. However, neutrality should not be extended to the point where
it becomes a passive approval of injustice and crimes, as there is a moral imperative to oppose unjust
aggression against any country and to defend the values on which the international community
is based. The lessons of history, as emphasized by Pope Pius XII, are a strong reminder that
indifference to acts of aggression can have far-reaching consequences. Nations are obliged to assess the
limits of their political neutrality, which cannot become moral, otherwise it will turn into a betrayal
of fundamental values and principles. At such critical moments, the international community must rise
above mere impartiality and actively work for justice, peace, and the preservation of human dignity.

44. Russian aggression against Ukraine is not a struggle for disputed territory: it is an attack
on international law and a crime against peace. The current war in Europe is a zero-sum conflict



of identities, as Ukrainians seek to preserve their state independence and the right to be Ukrainians,
while Russians seek to deprive Ukrainians of their right to exist as such and revive their empire. The
atrocities of the Russian army against civilians, which the whole world is watching almost live, are
a brutal outrage on human dignity and a crime of genocide. Maintaining feigned neutrality in such
a situation is a betrayal of the values of respect for international law, justice, and human dignity. This
is a position based on interests, not principles.

45. Artificial and formal neutrality encourages many to treat both warring parties symmetrically,
as politically and morally equal, ignoring the real causes of this war and its circumstances, and
therefore it is destined for an ethical defeat. This defeat is also determined by the fact that the Russian-
Ukrainian war is radically different from traditional military conflicts. In this situation, it is impossible
to maintain moral neutrality; instead, one must make a choice in favor of values: “You cannot serve
God and mammon” (Matthew 6:24).

46. Of course, there are countries in the world that, due to a certain historical trajectory or the
specifics of their role in the international community, declare permanent neutrality in the event of any
armed conflict, and therefore consistently adhere to the principles to which this status obliges them.
Among such states, the Holy See occupies a special place, whose positive neutrality means that it does
not limit itself to observation but seeks to facilitate dialogue between the parties of the conflict.
In serving the cause of peace and international cooperation of the Apostolic See, it is necessary
to distinguish between two types of neutrality: diplomatic and moral. However, we do not see moral
neutrality in the actions of the Holy See. For example, in the case of Russia’s unjust aggression against
our Homeland, it clearly distinguishes between the aggressor and the victim of its attack and always
supports the one who became this victim - the Ukrainian people.

47. At the same time, the millennial tradition of the role of the Roman Bishop as the highest arbiter
of the Christian world, that is, the position “above the parties” at war, has enabled and enables the
Vatican to play an important, sometimes decisive role in resolving many conflict situations around the
world, as well as to help establish channels for the exchange of prisoners and relieve the suffering
of civilians.

48. The significance of this mediation cannot be overestimated in the context of Russia’s current
aggression against Ukraine, as many mothers and wives gratefully recall the Holy Father’s role in the
release of captured soldiers or deported children. Such facts become especially eloquent when the
diplomatic mediation efforts of the Bishop of Rome are harmoniously combined with the language
of faith, which dares to call evil evil, healing human wounds with this word of truth, as was the case,
for example, on January 8, 2024, during a meeting of Pope Francis with the diplomatic corps accredited
to the Holy See. At that time, the Pope reminded the participants that it was Russia that unleashed
an aggressive war against Ukraine and emphasized that war crimes require an appropriate response
from the international community [25].

VI. The goal of legal defense is a just peace

49. In this message to all people of goodwill, we want to emphasize that it is our Christian and civic
duty to defend the lives of our neighbors, especially children, women, and the elderly, most
courageously and radically possible - by taking up arms and willingly laying down our own lives,
as Jesus taught: “No one has greater love than this, to lay down one’s life for one’s friends” (John
15:13). We are in a situation where we must defend people from non-humans.



50. In Christian ethics, a just peace means more than just a victory over aggression. The ethics of just
war, which prevails in the Christian understanding of war and peace, was formed in the Middle Ages
when the Church used the concept of justice, a constant desire to give everyone his or her due. This
concept became the basis of modern international law, which means the right of nations and peoples
to independence. The roots of the understanding of justice can be found in the Bible - here it means all-
embracing right relationships, which are expressed by the Hebrew term “tzadik” and the Greek term
“dikaiosine”. This justice is consistent with rights and the law, but it is broader than that, as it also
includes virtues such as giving and mercy. It reaches its climax in God’s reconciliation of the world
to himself through the cross and resurrection, which the apostle Paul calls the justice of God (cf. Rom.
3:21-26; Il Thess. 1:6).

51. Ukrainians, of course, want the war to end as soon as possible and the long-awaited peace
to come. Saints Augustine and Thomas Aquinas believed that the goal of a just war is a just peace. Pope
Paul VI reiterated this thesis on the Day of Peace in 1972 [26]. However, the end of war is not true
peace if it means the end of Ukraine.

52. The purpose of legitimate defense of one’s own people and statehood is to ensure a just peace for
all parties, so revenge, conquest, economic gain, and subordination are unacceptable. A just peace can
neither be the “appeasement” of the aggressor nor the so-called “minimal peace” that implies
recognition of the territories occupied by the aggressor. Such a [just] peace must be long-lasting and
permanent, with the restoration of the principles of international law. It involves not only defeating the
aggressor and restoring Ukraine’s territorial integrity, but also measures aimed at restoring proper
relations between Ukraine and Russia and healing the wounds caused by the war: disclosure of the
truth and recognition of criminals, international criminal courts, reparations, political apologies and
forgiveness, memorials, new constitutions, and local reconciliation forums.

53. In order to achieve a just peace in Ukraine, Christian churches, international organizations, and
political institutions must be able to use very clear rhetoric to condemn Russia’s military aggression
and genocidal acts against Ukraine, and to ensure that war criminals are prosecuted. Unpunished evil
continues to cause even more damage.

54. The numerous victims that Russia has caused in Ukraine throughout history, particularly in the
20th century, as well as after the full-scale invasion on February 24, 2022, should be the focus of the
international community’s attention to properly assess these ongoing atrocities.

55. Russia’s aggression in Ukraine has forced the world to live through new experiences and new
traumas similar to those that humanity experienced during World War II. The terrible consequences
of this Russian invasion need to be addressed now and considered when working to strengthen the
security architecture of Ukraine and the world. This global and sustainable security architecture should
be based on the principles of a just peace, and the efforts of states, international organizations, and
Christian churches should be directed to this end.

Conclusion

56. There 1s “a time to scatter stones and a time to gather them”, said Ecclesiastes (Ecc. 3:5), and our
time confirms this. The current regime in Russia has set out to dismantle the recent international
security structure, redraw the world, and establish its own rules. The international institutions and
mechanisms that supported this order are now showing their powerlessness in the face of the attack
of the destroyers of this order.



57. All this was not only a shock to the international community, but also a challenge to the Church
of Christ. After all, its teachings, which, on the initiative of the Christian democrats of Europe, set the
paradigm for the half-century development of its peaceful civilization, have largely adapted to the
conventional rules. Today, we need to remember that the Gospel is not so much a collection
of postulates from which Christian doctrine is built as God’s word, which encourages us to eternally
renew our spirit and rethink the realities of this world.

58. The same Ecclesiastes reminds us: “There is a time to be silent and a time to speak” (cf. Ecc. 3:7).
So, there 1s a time when the Church speaks with a pastoral voice, fulfilling the commandment of the
Lord: “Feed my sheep” (John 21:16—17). There is a time when the Church speaks with a teacher’s
voice, giving instruction: “Go therefore and make disciples of all nations” (Matt. 28:20). And there
is a time when the Church must speak with her prophetic voice, giving sick people a ray of hope
on how to overcome evil: “They conquered him by the blood of the Lamb and by the word of their
testimony; love for life did not deter them from death” (Revelation 12:11). We, Christians, must pray
a lot so that the prophetic voice of Christ’s Church becomes convincing.

59. Ukraine has become a center of global change and is facing terrible challenges today. The evil
is real - we have seen its face. The voices of the innocently murdered and ruthlessly tortured, brutally
raped, and forcibly deported are calling out to the world’s conscience. Ukrainians do not question the
importance of soberly weighing threats and carefully calibrating political steps. However, it is equally
important to maintain the ability to look at current events through the eyes of a victim.

60. The world has failed to stop the Moscow tyrant and warn him that “sin is a demon lurking at the
door: his urge is toward you, yet you can be his master” (Genesis 4:7). Today, when genocide is being
performed online, it is a good time to openly tell this tyrant that he has brought a curse from Heaven
upon himself, dooming himself to “You shall become a restless wanderer on the earth”, (cf. Genesis
4:12).

61. How should Christians around the world act now? First of all, we need to realize the global nature
of the current threat and to affirm and develop the power of just international law. The belief of some
world societies that this war is a purely local conflict between two nations is wrong, and therefore, after
reconciling them, it will be possible to return to the usual comfort. Today, all the foundations of human
civilization are under threat.

62. For many years, Russia has been using the so-called hybrid warfare as a tool to achieve its
imperial, human-hating goals, which includes the creation of economic dependence in individual
countries, information warfare through the spread of propaganda and fakes, bribing heads
of international organizations and politicians, intimidation and destruction of its own dissident citizens
who managed to leave for other countries, and so on. Russia’s goal is to cause threats and chaos
in order to annex the territories of other countries or offer them its “help” in order to gain control over
them. Such an insidious and destructive policy requires the international community to quickly
recognize global threats and a clear moral assessment by the Church.

63. By launching a hybrid war against Ukraine, Russia has actually challenged the entire civilized
world. It has stirred it up so much that many people have ceased to distinguish between truth and
deception, and thus between good and evil. Before our eyes, a terrible substitution is taking place: what
is evil is dressed in the dress of good, and what is good is stamped with the stigma of hell. In such
a distorted world, it will be impossible to avoid or stop wars. Blurred verbal declarations and vague
political language will be powerless, and diplomatic neutrality without clear values and guidelines will



gradually turn into moral relativism or even weakness, which already prevents many politicians in the
civilized world from recognizing the atrocities of Russian troops in Ukraine as genocide of the
Ukrainian people because it would require their intervention. At present, many Christians who belong
to the postmodern generation of the Western world simply do not see the genocide of the Ukrainian
people and do not hear the cries of the victims, but in order not to lose face, they continue to express
their worry and deep concern.

64. All of this can be overcome only by a clear and distinct proclamation of the Gospel Truth.
If modern humanity - the humanity of the “post-truth era” - does not recognize objective truth, it will
gradually turn into a “post-justice world”. If it does not develop and establish social justice based
on the main principles of human dignity, sanctity and inviolability of human life, common good, and
solidarity, it will end up in societies where the concept of law is replaced by the concept of interests
of certain individuals or criminal groups, the right of the strong prevails over the rule of law, the law
is not the same for everyone, and the foundations of international law and the inviolability of state
sovereignty fall victim to the geopolitical and economic interests of the world powers of today.

65. The voice of the eternal Gospel Truth, and its implementation in social and international relations,
has its own unique history in the tradition of the Kyivan Church and our millennial tradition of state-
building. This eternal Truth and Justice is reflected in the light of our St. Sophia, the Divine Wisdom,
the unchanging matrix of the development of the Ukrainian people and our native state and is precisely
formulated as a guideline for social and international relations in the millennial slogan “Do not let the
powerful destroy a man!” from the immortal “Teaching to Children” by Prince Volodymyr Monomakh
of Kyiv (1053-1125). “Do not let the powerful destroy a man!” is the call of the Kyivan Church to the
conscience of the modern Christian and its vision of the development of the Church’s social teaching
on justice and peace in the modern world. “Do not let the powerful destroy a man!” is the call of the
suffering Ukraine to the international community to proclaim the objective values of just social
construction and international cooperation.

66. The righteous Metropolitan Andrey Sheptytsky, during the madness of World War II, called
at archeparchial synods for a new understanding of God’s commandments as a way to implement the
life-giving principles of the truth of God’s law in building a just society. For only by restoring the
legislative effect of the Decalogue can we expect the restoration of God’s peace. Without this, the next
threat facing humanity may be the last. This call is especially relevant in the context of Russian
aggression today.

67. “Jesus Christ yesterday and today is the same forever” (Hebrews 13:8). The Lord wants His
disciples to be like they were at the beginning of Christianity - courageous in their faithfulness to the
truth; not to turn a blind eye to terrible injustice, seeking economic gain and peace of mind. The life
of Jesus - His teachings and deeds - are an example and a gracious light for us to be true human beings,
created in the image and likeness of God and carrying the peacemaking power of the Holy Spirit. They
testify to His wise and just rule in the world. This example is so pure and clear that it cannot
be replaced by any opportunistic diplomacy or politics that disregards the dignity and rights
of individuals and nations.

The blessing of the Lord be upon you!

On behalf of the Synod of Bishops of the Ukrainian Greek Catholic Church in Ukraine

+ SVIATOSLAV



Given in Kyiv,
at the Patriarchal Cathedral of the Resurrection of Christ,
on the day of the Repose of our holy father Constantine, philosopher,
in the monks named Cyril, teacher of the Slavs;
Holy Venerable Father Auxentius;
St. Maron, hermit and miracle worker,
February 14, 2024
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